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Egyptian Pictures 


Which Should Have a Place in Your Library 





THE 
CELEBRATED ZODIAC 
OF DENDERAH 


THE 
GREAT TEMPLE 
OF HATHOR 


(AT DENDERAH) 








The Zodiac is 19 x 25 inches, 
Price, 50c. 


The Temple is 25 x 44 inches, 
Price, $1.25 


Sent postpaid in a mailing tube 





The plate on the right 
shows one of the beautiful 
columns of the Denderah 
Temple with its magnificent 
sculptures of hieroglyphics 
and symbolical figures. The 
picture of the Zodiac is even 
more striking. 

These remarkable engrav- 
ings are reproduced from a 
rare collection of books of 
immense size, printed more 
than 100 years ago. They 
are two of the finest exam- 
ples of the incomparable 
architecture of Ancient 
Egypt. 


These two pictures may be had at 
the special price of $1.00 if a subscrip- 
tion to “The Word” or an order for 
the single volumes is sent at the same 
time. If you order a set of the seven- 
teen volumes, the pictures will be 
given to you free of charge. 
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GHOSTS THAT NEVER WERE MEN 


OBSESSION BY NATURE GHOSTS 


ATURE ghosts may obsess not only human beings, 
but animals, and even machines, trees, and certain 
places, as pools, lakes, stones, mountains. The 
obsession consists in hovering over or entering into 

the body or object obsessed. ‘This article touches upon 
nothing more than the obsession and subsequent possession 
of human bodies by nature ghosts and upon the obsession of 
objects, in so far.as it affects humans coming into contact 
with them. Obsessions vary with different kinds of ghosts, 
and the circumstances and manner under which, and the per- 
sons of whose body obsession is effected. 


Obsession of a human is different from a multiple per- 
sonality, as it is called by some, though among the ghosts 
of living and ghosts of dead men, which share in the pos- 
session of a human body not their own, may occasionally 
be found, in combination with other factors, an elemental 
which also obsesses the body at times, and so appears to be 
one of the personalities. 
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The nature ghosts which obsess are either harmless 
creatures seeking only some sensation to have a little fun, 
or they are maleficent, evil in purpose. There may be occa- 
sionally an obsession by nature ghosts, to give a warning or 
a prophecy. These they give for the purpose of sensing 
men. It is done principally among people who are nature- 
worshippers. There the ghosts communicate in this way 
in return for the worship paid them. 


Obsession comes about naturally or by solicitation. Ob- 
session of humans comes naturally, because of their psychic 
organization, because of some peculiar position of the body, 
as in the case of nightmares, because of psychic derange- 
ment brought on by disease, or because of certain psychic 
states resulting from swinging and dancing movements and 
from the abandonment to passions. 


Often children are obsessed for a while, because of 
their natural temperament, and then the elemental obsessing 
plays with the human elemental of the child. The two ele- 
mentals merely play together in a harmless way. To such 
children may be shown by their elemental playmates even 
some of the mysteries of nature. These elementals are of 
the fire, air, water or earth. Which kind is attracted to 
the child depends upon the dominating element in the make- 
up of the human elemental of the child. A child being ob- 
sessed by a fire elemental would be protected by it against 
injury from fire; and it might even be carried into a fire by a 
fire ghost and suffer no harm. If the child is obsessed by 
an air ghost it is sometimes carried into the air, for great 
distances, it may be. A water ghost may take the child to 
the bottom of a lake, or an earth ghost may carry it into the 
interior of the earth, where the child may meet fairies. Sub- 
sequently, it may speak of these strange and beautiful beings 
and things it had seen. Today, if children should speak of 
these things they would not be believed. Formerly they 
were carefully observed and often held apart by priests, to 
become sybils or priests themselves. A child may not show 
any psychic tendencies and yet later, with maturity, the 
senses may open and obsession may come, or childhood and 
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maturity may pass and there may be no obsession until ad- 
vancing age. Whatever obsession takes place will depend 
on the psychic organization. Idiots are almost constantly 
obsessed by various nature ghosts. The mind is absent in 
the idiot. His human elemental attracts them and they 
cause it to do and suffer all manner of things, in order that 
they may have sensation, which is always fun to them no 
matter how painful or depressing the experience may be to 
the idiot. 


A peculiar and short obsession may be the obsession of 
a sleeper, induced by his peculiar position in sleep. Some 
such obsessions are called nightmares. However, not all 
nightmares are caused by nature ghosts approaching by 
reason of the position of the dreamer. The sleeper in some 
positions interferes with the natural tendency of his human 
elemental to adjust the body into a position where all cur- 
rents flow naturally. If now the body is placed in a posi- 
tion where the nerve currents are impeded or cut off, then 
the human elemental is powerless to adjust the body, and a 
ghost of maleficent nature, enjoying the sensation which 
oppression of the sleeper gives to it, may contact the body 
and terrorize the sleeper. As soon as the sleeper awakes and 
his position is changed, the breathing is regulated, and the 
nerve currents adjusted; so the ghost loses its hold and 
there is an end to the nightmare. Indigestible food taken 
before retiring interferes with the functions of the organs 
and the nerve currents, and so brings on states where circu- 
lation is interfered with and nightmares may worry. 


Obsession may be brought about by various kinds of 
diseases, which either exhaust the body or unbalance or dis- 
lodge the mind. Diseases accompanied by convulsions offer 
a favorable opportunity to nature ghosts for temporary ob- 
session. The ghosts enjoy the sensation, and pain is as 
readily enjoyed by them as pleasure. 


Where epilepsy dates from infancy and originates in 
obsession by a nature ghost, not by any other kind of ghost. 
it means that through some prenatal condition the nature 
ghost has made contact with the human elemental of the 











132 THE WORD 


epileptic. In such a case the epilepsy has no physical cause, 
but is due to the seizure at certain times of the body of the 
patient, by the ghost. The cure for such epilepsy is exorcism, 
by which the connection between the nature ghost is severed 
and the ghost dissipated. 


Women during child-bearing are liable to be obsessed 
by nature ghosts, if it is the destiny of the child to have 
certain tendencies which are impressed upon it by the 
elemental. 


Taking of drugs sometimes opens the door to nature 
ghosts, which come to obsess the victim. Sometimes they 
play a part in the experiences which the victim likes. Es- 
pecially do narcotics like morphine, opium, bhang, prepare 
the way. 


Cases of obsession are quite frequent among truly 
celibate priests and celibate nuns. To these obsessions some 
of their wonder-workings are due. Often they are attributed 
to a divine influx, and at other times treated as sorcery or 
insanity. The condition which makes the obsession by a 
nature ghost possible, is brought about either by the re- 
straint of the sex desire without the ability to keep the 
thought of sex from the mind (as referred to in the article 
on Dreams. The Word, Vol. 24, No. 2), or it is brought about 
by an actual purity of life, which makes these people live 
in the simplicity of little children, yet having religious 
thoughts and aspirations. When that is the case, then a 
better order of nature ghosts seek association with those 
celibate nuns and priests. (See The Word, Vol. 21, pages 
65, 135). 


Dancing and swaying may also produce obsession. More 
will be said of this below. 


Further, giving way to any violent passion, such as 
anger, jealousy, fear, may cause a temporary obsession. In 
fact, the states themselves are obsessions. 


These conditions brought about by the natural psychic 
organization, peculiar physical attitude which interferes with 
nerve currents, diseases, imperfect celibacy, dancing move- 
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ments and passionate states, are some of the occasions when 
obsession may take place naturally without special invita- 
tion. 


On the other hand, there are cases where obsession by 
nature ghosts is solicited. This occurs mostly in cases of 
nature worship. Where such favorable conditions are in- 
tentionally produced obsession is considered desirable, by 
the worshippers at least, and a mark of distinction. Relli- 
gious ceremonies are performed which result in states of 
obsession. Such ceremonies are largely prayer, chants and 
dances, which may be accompanied by sacrifices in con- 
nection with the four elements. The prayers are a beseech- 
ing of the ghosts to grant the requests of the praying de- 
votees. Chants are used to put the worshippers into imme- 
diate relation with the ghosts. Dances, mystic or planetary, 
make the atmosphere and open the door to the entrance and 
obsession by the ghosts. The movements of the dancers are 
symbolical of the fire, air, water, earth, and planetary cur- 
rents. The measures of the swaying bodies and rapid 
whirls, the steps and positions of the dancers taken in rela- 
tion to each other, and the emanations from the dancers, put 
them in phase with the ghosts. The ghosts then become the 
real dancers, taking up and obsessing the bodies of the men 
and women worshippers. 


Human beings are not the only entities which nature 
ghosts obsess. Animals are sometimes obsessed by them, 
when the animals are under strain and driven on by fear, 
the love of the chase, or any desire that stirs them. Then 
the elementals get sensation from the excited animals. 


Nature ghosts may obsess trees. Every tree and plant 
is an entity ensouled by an elemental. Beside the tree entity, 
another nature ghost may obsess the organization of the tree. 
Then persons may be affected by the ghost. The effect on 
them will be that good or bad fortune follows them when- 
ever they go near that tree. 


Stones and rocks may be obsessed by nature ghosts. 
These cases are to be distinguished from manifestations of 
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elementals, great or small, in connection with rites of nature 
worship tendered to them by devotees. That has been treated 
above. (The Word, Vol. 21, p. 324). However, the obsess- 
ing elementals may cause a cure, bestow benefits, or afflict 
with illness, or bring bad fortune, to some who are around 
and within the influences of the stone. Such stones are not 
only boulders and pillars in the open, in their natural posi- 
tions, or especially arranged and placed, but they may be 
stones small enough to be carried in the hand. Jewels may 
be thus obsessed. Such obsessions are different from the 
conditions carried by talismans or amulets to which ele- 
mentals are sealed. (See The Word, Vol. 23, pp. 1-4). 


Pools, lakes, glades, caves, grottoes, and similar local- 
ities may be obsessed by elementals. A particular current of 
life, corresponding to the nature of the ghosts attracted, 
issues from the particular place. This current draws the 
ghost or set of ghosts on. They are different from the 
nature ghosts which make up the particular objects and 
features of this locality. Often such ghosts appear to per- 
sons in the neighborhood and do wonders or help or cure. 
Fairy tales, religious worship, pilgrimages, and also advan- 
tages to ecclesiastics, may come from such obsession by a 
nature ghost. The thing is seldom called by its true name, 
but is glorified and surrounded by a halo of sanctity. It is 
a form of nature worship, though not under that name. 


Pieces of furniture may be likewise obsessed by ele- 
mentals. Then people using such furniture may witness 
peculiar phenomena according to the nature of the elemental 
obsessing. Dancing tables, moving chairs, swinging and 
levitated pictures, chests and writing desks, may be the 
result of such obsession. A chair or any of these pieces may 
take on a strange form, or a face may look out from them, 
and disappear again. Fright, nervousness, amusement in 
the beholder, is a sufficient reward for the play of the ghost. 


Strange events experienced in connection with ma- 
chinery, are sometimes due to obsession of the machine by 
a nature ghost. Engines, boilers, pumps, motors, may be 
used by an elemental to experience sensation. When these 
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machines are so obsessed they may run with ease and little 
effort or they may refuse to move or do their work, or may 
cause trouble and disaster. Whatever the result, it is caused 
by an elemental for the sake of getting sensation from the 
humans who are pleased or annoyed, or even injured by the 
machine. Especially the sensations following disaster, as 
annoyance, expectancy, fright, pain, give the elemental the 
desired sensation. The builder of the machine or the one 
who handles it makes it possible, through his own human 
elemental, for such an obsessing ghost to get into magnetic 
touch with the machine and take part in the working. 


Few things are exempt from possibility of obsession by 
elementals. The bodies and organization of humans offer 
the greatest attraction to the lower classes of elementals. 
The higher ones will not associate with man at present. (See 
The Word, Vol. 21, p. 135). But when the bodies of humans 
are not open to them, they partake of human sensations, 
through obsessing other bodies like those of various ani- 
mals and even objects like trees, and rocks, and waters, and 
furniture and machinery. 


The elementals obsessing want to do neither good nor 
evil, neither the useful nor the injurious. All the ghosts 
want is to get sensation, and preferably through humans. 
If a definite purpose is shown through many phases of ob- 
session, then an intelligence directs the elemental. 


Such is obsession by elementals and the kind of nature 
ghosts which obsess, the things which may be obsessed by 
them, and how such obsession comes about. It remains to 


consider what may be done by humans under obsession by 
nature ghosts. 


The outward condition of obsessed persons may vary 
from normal to trance states and paroxysmal seizures. The 
obsessed may be levitated into the air and be luminous, may 
walk on water, or over live coal beds, or through flames, all 
without being harmed. They are usually unconscious during 
these experiences, and, whether conscious or not, have no 
control over their conditions and actions. 
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Persons obsessed may cure disease, prophesy, or be in 
temporary frenzy, as during nature mystery plays and other 
acts of nature worship. 


The persons who fall into a prophetic state, give over 
their senses to the obsessing ghosts to be used by them. 
Then, depending on the nature of the ghost, the persons will 
tell of mundane affairs, the advent of good or bad business, 
storms, crops, voyages, impending disasters, love, marriages, 
hates, fights. 


The sybils of former days, were usually obsessed by 
nature ghosts; then the prophecies of sybils were utterances 


of nature ghosts and often attended by good results, as long 


as the people worshipped with sincere devotion. There is a 
difference between a sybil and a medium, a medium being a 
psychic person whose body is open to anything that may 
seek entrance, whether it be a nature ghost or a physical 
ghost of a living or dead person, or a desire ghost of a living 
or a dead one. A medium is unprotected except in so far the 
medium’s own nature wards off that which is not of its kind. 


A sybil, on the other hand, was a person who was as well 
naturally endowed, as by a long course of preparation fitted 
to come into contact with nature ghosts. Sybils had to be 
uncontaminated by sexual associations. When the sybil was 
ready she was dedicated to the service of an elemental ruler, 
who at times permitted her to be obsessed by a ghost of his 
element. She was held apart, sacred to that work. 


In our day though there is no longer any such system 
in use, there are people who when obsessed, prophesy. These 
prophecies are right and are wrong, and the trouble is that 
none know in advance when they are right and when false. 


Persons when obsessed are sometimes themselves cured 
of diseases. Sometimes they are the mouthpiece of a nature 
ghost which advises through them the cure of another per- 
son. The ghost finds enjoyment in the restoration and sound- 
ness of the system to which it is related, and it confers a 
benefit for its own enjoyment. Where the ghost advises the 
curing of persons other than the one it obsesses, that is done 
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to confer a benefit on the disordered elemental of the sys- 
tem in the person. It will be remembered (see The Word, 
Vol. 21, pp. 258-60), that certain systems in the human body 
are elementals; the generative system a fire elemental, the 
respiratory system an air elemental, the circulatory system 
a water elemental and the digestive system an earth ele- 
mental. The sympathetic nervous system which controls 
all involuntary movements is controlled by nature ghosts of 
all the four classes, Whereas, on the other hand, the central 
nervous system is that which is used by the mind. A par- 
ticular obsessing ghost can cure only the particular system 
and organs belonging to that system, which is of the ghost’s 
own class of fire, air, water or earth. 


Obsession of groups of persons or of whole communities 
are not uncommon. They take place under certain forms of 
nature worship, as where nature mystery plays are per- 
formed and the group of performers and the audience become 
affected by a sacred frenzy. Libations may be poured or 
sacrifices presented of nature’s products, gifts of fruits and 
flowers and grains and oil may be made. These offerings to 
the ghosts of the elements invite them to take possession of 
the worshippers. When the contact is made and possession 
taken, the worshippers go through motions which represent 
the various mysteries of the workings of nature. 


However, where the libations and burnt offerings are of 
blood or of the bodies of animals or humans, a diabolical wor- 
ship is practiced, and that draws on maleficent obsession, 
which deteriorates and finally destroys the race where the 
rites are practiced. 


Cases where the actions of obsessed persons are indif- 
ferent or even benefit them and others, are rare, very rare, 
in proportion to the number of obsessions which occur in the 
world. The great majority of obsessions are cases where 
obsession results only in evil. The obsessed are said to be 
bewitched. They indulge in all manner of lying, stealing and 
mischief. They use foul language. Their behavior is irra- 
tional, yet combined with shrewdness. They are licentious 
and practice vices. Their acts are destructive. 
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These obsessions are sporadic, periodic, or permanent. 
The ghosts may seize upon their prey and obsess them for 
short periods, throw them into fits, twist them into abnormal 
shapes, and cause their eyes to bulge, and foam to issue from 
their mouth. Often they cause the victims to bite their 
tongue, tear their flesh, pull out their hair, and sometimes 
cut or maim their body. Often cuts or bruises so inflicted 
are healed at once by the ghost, and leave little or no trace. 
If the ghost is interfered with by the obsessed the gashes 
may not be healed and the victim remain maimed. Many 
cases of so-called insanity are not genuine insanity, but 
cases of obsession, where the mind is ousted. 


In cases of malignant obsession, the cure is to drive 
the obsessing ghost out and away. In cases of lighter obses- 
sion victims can in their lucid moments do this themselves 
by a firm resolve to resist and imperiously command the 
ghost todepart. In serious cases of long continued obsession 
the victim cannot cure himself. It is then necessary that the 
ghost be exorcised by another person. The exorciser must 
have knowledge and the right to command the ghost to de- 
part. In every case, however, where there is to be no return 
of the ghost to the obsessed, the person who was obsessed 
must set his own mind firmly against any communication 
with the ghost. 


(To be continued.) 
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THE GODS WE WORSHIP 


By Helen Stone Tuzo 


T is usually asserted that the culmination of ages of 
religious evolution is attained in monotheism; but as 

a matter of fact, the religion of modern civilization 
appears on consideration to be a form of henothism— 

we may worship one god, but we undoubtedly serve a bewild- 
ering variety and number. It is no longer the fashion to give 
individual names to those we serve; we should indignantly 
repudiate the charge, were we told that we are devotees 
of Pluto, Venus, Apollo, Mars, or even the “father of gods 
and men,” Jupiter himself. But the holocausts of victims 
in improperly built factories, the miners buried by hundreds 
in chambers of rock whose walls have been greedily hol- 
lowed too thin for safety, child laborers whose lives are 
warped and stunted before they are well begun, at whose 
altars are these sacrifices but on Pluto’s, the god of wealth? 
Every woman who uses her womanhood to obtain personal 
advantages, who vulgarly decorates and exploits her body 
at the expense of modesty and dignity, is no more than a 
soiled dove of Venus. The frenzied pursuit of pleasure, even 
of an intellectual type, as in music or in art, the boastings 
and brutalities of a perverted patriotism, the unscrupulous 
use of power in any form, what are they but the whole- 
hearted service of Apollo, Mars, and Jupiter, But he whose 
servitors number more than those of all the others put 
together, the great lord of modern “civilized” man, whose 
cohorts proclaim their allegiance in vain-glorious terms on 





140 THE WORD 


every side, who is he? The ancients had no name for him, 
since with them religion consisted of both worship and 
service, but we moderns, having divorced these, proudly 
declare ourselves devoted to the cult of the Personal Ego. 
Self-development, self-expression, self-exploitation, of every 
kind, is the proclaimed ambition of countless thousands. 
It is also the state religion, actual if not nominal, of nation 
after nation. 


Yet all of these, if asked, would deny emphatically and 
really without hypocrisy that this could justly be called 
their worship. They would claim to worship the One God 
who must be worshipped in spirit and in truth; and so far as 
their powers of definition go, they do so worship. For to 
them the verb ‘to worship” means simply and solely and 
without connotation, “to render homage.” Both inwardly 
and outwardly, they do that and nothing more, quite unaware 
of any further obligation. In fact, to many the attempt to 
“bring religion into daily life’ seems an impropriety, nay, 
even an irreverence! The ready response of the theatre- 
going public to an appeal to the moral sentiment, which is 
laughed at as an evidence of insincerity, is due to this abso- 
lute mental separation of worship and service. There is an 
appreciation of moral values, but there is not any realizing 
sense of obligation connected with them. 


We admit freely and with warm approval that the 
principles of Christianity, for instance, are counsels of per- 
fection, and feel a glow of emotion when noble ideals are 
held up for admiration. The brotherhood of man, the 
supremacy of truth, the beauty of absolute integrity—we 
see that these are desirable, but we do not desire them be- 
cause we think they are not practical. We serve that which 
will repay our service; we read “Give, and it shall be given 
unto you,” and unselfishness seems to us almost synonymous 
with inefficiency, the unpardonable sin of today. We devote 
our entire lives and energies to the service of the Personal 
Ego, because we feel that it is that which rewards us most 
richly, and we have no conception whatever of the transitory 
and useless nature of these rewards. They are the fairy gold 
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of legend, and when we awaken in the morning we shall 
find them to be only dead leaves. The reason for these false 
valuations is that we are so much at the mercy of our image- 
making faculty, and especially of our expression of it in 
words. Call a certain variety of psychical healing “magic,” 
and it is not only despised but jeered at; whereas, if you 
give it the high-sounding name of “Christian Science,” its 
temples are thronged with devotees. Tell the mass of the 
people that a railroad system is “an octopus” and they will 
clamor for destructive legislation; call it “an artery of 
commerce” and they will demand, just as loudly, to have 
laws passed most unjustly favoring the roads. “The flow- 
ing bowl—“rosy wine’’—is decidedly more tempting than 
“poisonous alcohol.” “Paternalism” has a kind and comfort- 
ing sound which “despotism” entirely lacks. The accurate 
epithet, that condensation of description, is hard to find be- 
cause our mental images, though vivid, are not distinct; and 
discrimination is one of the rarest of accomplishments. If 
we called these gods of our idolatry by their real names, 
who would admit serving them? Greed, lust, cruelty, arrog- 
ance, these are indeed ugly fetishes and powerless to bestow 
any real benefits upon those who bring them sacrifice. 


One of the most valuable contributions of Theosuphy 
to modern thought is its strenuous insistence upon the dis- 
tinction between what is real—or enduring—and that which 
is illusory in so far as it is transitory and imperfect. It 
points out to us the absurdity of wasting the energies of 
our souls upon these ephemeral gains, as though we sought 
to hoard soap-bubbles, and explains just what we are able 
to take with us when we return to our abiding place in the 
bosom of the All. Of course, all religions, and most philoso- 
phies have dwelt upon the “vanity” or emptiness of riches, 
but Theosophy makes clear why personal possession, mental, 
moral or material is clogging and constricting and points out 
with accuracy the nature of these gods we serve. 


And yet there is another aspect to all this. What is it 
that we blindly feel is desirable in beauty, wealth, power? 
Is it not that Ray which by involution has enveloped itself 
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in veil after veil, which it is our duty and privilege to evolve, 
or unfold from about its brightness? The unmanifested 
God is for us in our physical bodies, nearer and more attain- 
able than the transcendent, and while the attributes are not 
divinity, they are divine. There is an old Persian tale, or 
fable, of some blind men who found something in the road, 
as they groped along, each touching a different part. “It is 
a stone,” said he who had stumbled over a foot. “No, itis a 
palm tree,” answered another, who grasped a leg. “You are 
both wrong, it is a piece of ravelled rope,” declared the third, 
whose hand had fallen upon the tail. But it was a camel 
all the time. 


“What is the God whom you worship?” 


“Power, the greatest creative energy which brings into 
being the whole vast universe,” is one answer. “Beauty, 
which shines from every object, without and within,” says 
another. “Harmony, by which all is brought into relation 
and made to co-operate,” answers a third. “Justice,” “Truth,” 
“Love,” reply others, each confident that he has described 
God. Yes, he is all these, yet each is only a single manifesta- 
tion of Him. “When the half gods go, the gods arrive,” and 
when we perceive that not only our half gods, but our very 
gods themselves, are merely partial and as such, imperma- 
nent, we begin to worship in reality. We must not attempt to 
divide the twin activities of the soul, worship and service, 
real worship, the opening of every wisdom of our spirit to 
receive the light in which we live and move and have our 
being, inevitably creates true service, the shining forth of 
that light, freely and without thought of reward or return. 
When we have attained to this, we have reached the only 
true monotheism. 
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By Aquila Kempster. 


NUMBER of years ago a professor of English 
literature of Columbia University reviewed at 
length, in a special article, a new book, a novel. In 
his review he demonstrated cleverly certain tech- 
nical rules which had been followed in the book in order to 
produce certain psychological effects. The book being a 
first literary effort of my own, I naturally read this review 
with much interest; the more so as I was quite unconscious 
of having followed any rules whatever to produce said ef- 
fect. In fact, I was chagrined to realize that I had not even 
suspected that such rules existed. However, once I was 
fairly confronted with them, I recognized that they not only 
existed, but that I must have unconsciously followed them. 
All very well! Only, when I came to write my second book, 
I found myself so anxious to observe all the rules of the 
game consciously, that I was not able to play the game 
itself with any vim at all. That is, all my spontaniety that 
made writing a pleasure to me, was gone, and the thing had 
become an arduous task. Fear of the law had entered into 
me. It was in a microscopic sense just what happened to 
Adam and Eve in Eden. When they became conscious of 
their power to break the law, they became also afraid and 
hid. 
Now, when I was invited to write on the subject of 
Karma, I immediately began to doubt if I could sufficiently 
trust to my own inner source of knowing how to write ac- 
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ceptably on such a very involved subject. I finally decided 
that I would not trust this inner feeling on which | mostly 
depend; so I borrowed some books on the subject, read 
them, and, as experience might have taught me, found so 
much food for new thought, so many hitherto unconsidered 
angles and other men’s points of view and opinions, that | 
realized, on coming to construct my own paper, that in- 
stead of being helped in the work, I was going to be most 
unpleasantly handicapped by what I had been reading. A\l- 
ways there seemed to rise, with an idea of my own, doubt 
whether it would agree with the authority I had been con- 
sulting; or, if not, whether I was not plagiarizing So I 
have endeavored in this article to keep away from most if 
not all of the interesting technicalities concerning this law 
of Karma which have been suggested by my latest reading, 
and have simply tried to bring to the surface some of the 
thoughts and feelings which are a legitimate part of myself. 


In this connection I think it would be wise to consider 
for a moment the source or sources of our knowing. First, 
we have the most generally recognized logical method, which 
is purely intellectual and deals only with those things which 
may be demonstrated or known by analysis and synthesis. 
Then we have a less well-understood subjective or intuitional 
method, which is supposed to give us a true knowledge of 
things which, by their very nature, cannot be demonstrated 
or proved by the processes of logic. Now this subjective 
method of knowing is, I believe, open more or less to all men. 
Usually in those without much mental development this 
knowing takes the form of instinct; later, however, as the 
mind learns to co-operate or modify this instinct, it becomes 
more or less pure inspiration. I say more or less pure, for 
I think it is impossible to receive any inspiration which is 
not colored by the medium through which it passes. I do 
not know of any great world character whose inspirational 
flow could be considered absolutely pure. Had there been 
such there could have been no question of accepting or dis- 
puting any of his teachings. They would have found uni- 
versal recognition. Instead, we find even among our high- 
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est and most inspired philosophers divergencies from inspira- 
tional agreement. This means that always the temperament, 
the personal equation of the philosopher, will have to be 
counted with. For instance, we find many of the finest minds 
in the world inhospitably inclined toward Theosophy; while 
the sincere disagreement of the leaders within its ranks 1s 
too obvious to question. Recognizing this actual and quite 
necessary difference in the quality of inspiration, I think 
it becomes us to hold ourselves in the utmost—not only char- 
ity, but respect—toward our brother’s inspirations, whether 
they be with us or against us, recognizing that only by 
loyalty to his own inspiration can any man hope to increase 
its quantity and refine its quality. It is not any longer per- 
missible for us to continue in spiritual laziness, accepting the 
inspiration of others for our own spiritual guidance. Too 
long already have we dodged the issue of our own spiritual 
responsibility and accepted the authority of this priest and 
that teacher. We have finally to soar on our own wings, 
and the sooner we begin to try our wings, the sooner we 
will be able to use them. So if some of the ideas expressed 
here differ from yours or other generally accepted opinions 
on the subject, Karma, I must refer you to the personal 
equation, and to the fact that I am using my inalienable right 
to try and fly with my own wings. 


Now, looking back, I believe that my first impression 
of this doctrine karma was one of surprise that it and its 
corollary, reincarnation, should fail to receive instant recog- 
nition as soon as it was presented to the average mind. 
Many years later I discovered what I believe to be the reason 
why it has not been so hospitably received. I discovered it 
through asking myself that old, old question—“Cui bono?” 
What is the good of it, if you do not know it? On examina- 
tion of what it meant to me, I found it meant simply an 
interesting academic problem; and the only reason why it 
was even interesting was because I had received through 
heredity a temperament capable of being interested in such 
an abstract problem, and, aside from this academic interest, 
it was not affecting my life at all. My life was no more im- 
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proved by the intellectual acceptance of these doctrines than 
my intellect itself was improved by the few rules of gram- 
mar I had learned in order to help me to better express it. 
The study of grammar was necessary and helpful to me 
in expressing myself intellectually, but had no bearing on 
the substance of what I thought, wrote, or spoke. 


Then, after a while, I began to consider that if I, with 
a temperamental bias toward what I may perhaps term 
metaphysics, could not say honestly that these ideas had 
power to hold me, exerted no personal, vital influence in 
my daily life, what was I to think of the attitude of the 
millions of other men in the world who had no such tempera- 
mental bias, the good, average men on the street who have 
no use for academic questions of any character whatever, 
whose only question concerning a matter is: “Does it pay?” 
Or, at most, “Is it interesting?’’ What about these? 


I am purposely exaggerating my point of view in this 
paper in order to get away from excuses and abstractions, 
and am trying to put myself in the shoes of the man on the 
street, and get a sympathetic view from his standpoint, be- 
cause I think it is good for the professors of and believers in 
any philosophy or doctrine to so stand aside occasionally 
and examine fairly and with open mind the reasons and 
rights of those who are opposed to them. I think we all 
realize how difficult this is to do; how much easier and 
more pleasant to stand by our own opinions, than to be hos- 
pitable to dissenters. Yet let us remember it is by dissent, 
not assent, that we move forward. As long as a nation or 
a man is fighting, dissenting, he is progressing; when he 
acquiesces and accepts, it and he are usually recognized as 
on the way to extinction as far as their present vitality is 
concerned, at least. This is also true of all religions, of all 
philosophies. Nothing is so disastrous as to have them ac- 
quiesced in, accepted and not quarreled over. 


Now, in considering this matter of karma in connection 
with the average man, we must take the pragmatic view, 
because that is the only one on which he is willing to join 
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issue with us. That is, we must take the lowest idea of 
the law of karma, as punitive; a thing of reward and punish- 
ment. Now, my friend on the street will grant you cause 
and effect readily enough, and walk warily if he knows there 
is a policeman just around the corner. That kind of karma 
he can appreciate easily enough. Also, many men are still 
controlled by a very tangible respect for the possibilities, at 
least, of a most unpleasant time when they die, if not of an 
actual material hell. In fact, these two things, religion’s 
hell and the state’s policeman, have in the past been the only 
real restriction on the lower animal traits of our friend on 
the street. These two factors have undoubtedly done more 
than all the philosophy of the world toward discouraging the 
wrongdoer. They have been like a club over his head; and 
without them it is impossible to conceive the gradual growth 
of law and order which have slowly but surely risen about us. 


So the man on the street will agree heartily if you mean 
by karma hell and the policeman. That’s a pragmatic propo- 
sition. It is of practical use. It has been tried out thor- 
oughly and while not perfect, still it has worked better 
than anything else he ever has tried. But if you tell him 
while hell and the policeman are undoubtedly karma of a 
kind, that the real karma Theosophists wish him to consider 
is much more subtle than that, he will begin to look at you 
suspiciously. “Subtle? But we do not want subtleties,” he 
will reply. “We want brutal facts to put the fear of God 
into brutal minds.” Then, as you go on to tell him of karma 
or reward and punishment deferred perhaps a thousand 
years, he will shake his head and tell you that what we want 
is something that acts quickly now; that no one is interested 
in what will or will not happen in a thousand years. Surely 
the average man will not walk warily any more if he knows 
you have removed the policeman from his beat and hell! from 
its boundaries. Also he is extremely liable to put perplex- 
ing propositions to you, such as that of the small boy who is 
usually manageable under threat of an immediate and pain- 
ful licking, but who would not be particularly impressed at 
the threat of the same licking taking place five years or so 
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later? Again, he might feel justified in suggesting that it is 
only through knowing what—exactly what—you are getting 
punished for that makes punishment in any way either justi- 
fiable or efficacious. 


Naturally, as I have said, this is an extreme point of 
view for illustration and to avoid abstractions—in fact, to 
get down to real, actual ways and means. Of course, you 
may point out that even if hell is gradually removed, the 
policeman will remain, and often leads a wrongdoer to a 
pretty good imitation of the discredited infernal regions. 
However, that would only be begging the question, which, 
I think, really is whether the teachings of Theosophy are 
indeed what the man on the street believes them to be— 
academic questions, or if they are really applicable in any 
practical way in his everyday practical life. In short, will 
karma and reincarnation do the work of hell and the police- 
man here and now—today; and not only do it, but do it 
better? If it will, I believe he is ready to be shown if we 
can show him. [If it will not, and we cannot show him its 
practical application in his daily life, I quite fail to see how 
we can attach the slightest condemnation to him for refus- 
ing to be troubled by our solicitude for his eternal welfare. 
He is born with a mentality that is essentially pragmatic, 
and, as I see him, he is doing finely. He is tackling his prob- 
lems in a practical way and largely succeeding in solving 
them, despite his unregenerate methods. If he lives and 
dies in that attitude, it is impossible to impose any punish- 
ment on him for his contrariness. Hell will not get him; 
and he will probably be born again just as sure as he is here 
today. Until the material world and the mental, have ad- 
vanced much farther than they have at present, I consider 
the man on the street is a mighty good proposition just as 
he is, and that the attempts to change and to regenerate 
him, by theosophic or by any other methods save those he 
is instinctively following, have failed because the world 
required him to be just as he is, which means that the at- 
tempt of any propagandist of any sort to move him out of 
his strictly material path of world-building is foolish. 
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Now I suppose karma is usually accepted as a kind of 
cent-for-cent justice; a matter of going to jail if you can- 
not pay your debts, and having to pay them in the end any- 
way. The great majority of people refuse to accept such 
a doctrine because they recognize instinctively their own 
case as hopeless debtors if the letter of such a law is en- 
forced. So they turn in preference to the idea of vicarious 
atonement in its place. I think, despite the latter-day out- 
cry against the Christian idea of this same vicarious atone- 
ment, that it only requires being viewed from a sympathetic 
viewpoint to suggest its connection with a far more benevo- 
lent karma than the world understands today. 


In order to follow this suggestion, we will point out 
that if karma means exact justice, there can be no room for 
mercy; because mercy is something less than justice. If 
karma does not mean exact justice, but does include the 
quality of mercy, how shall we strike the balance between 
Mercy and Justice? How shall we free ourselves from the 
dishonor of mercy? For we are certainly sure that mercy 
is not desirable to the honorable man, however willing he 
may be himself to extend it to others. 


It seems that in order to reconcile the idea of justice 
being tempered with mercy in karma, we will have to take 
a different, and to me, a more reasonable viewpoint of karma, 
of its purely educative character, to get away for a while 
from the punitive idea, the idea of payment—punishment. 
Karma may, to the man whose eyes are not yet spiritually 
open, appear as a veritable Shylock demanding its pound 
of flesh. Probably the acceptance of such a harsh view 
is the best thing for that man, for up to a certain point in 
his evolution, he understands nothing so well as the whip, 
and respects nothing else. So for him we may assume that 
karma appears wisely as the wrath of God who hateth a 
sinner every day. But, by and by, as he becomes more 
amenable to less drastic methods of discipline, he will begin 
possibly to question, how it happens that he is still alive 
and in reasonable health and circumstances after his long, 
unmitigated past, if indeed his karma has been paying him 
measure for measure. If the wrath of any angry God has 
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been continually consuming him, why is he not yet con- 
sumed? 


So the man on the street, the unregenerate person for 
whom we are so much concerned, gradually loses his fear 
of spiritual bogeys and goes naturally to the other extreme, 
disbelieves in anything he cannot see or feel, and when we 
try to persuade him he says in effect: “Pooh, pooh, you 
cannot fool me any more.” He has come, instead of cringing 
before the threat of the lash, to resent the idea of anybody 
wielding it. He has got, without any help from us at all, 
the grand idea of “I am.” At first he naturally puts it 
into the modern and mistaken form of “I am I,” with the 
accent on the last “I.” Now the last personal pronoun in 
this case is entirely unnecessary and a redundency. The 
age-old idea of Being is that it “Is,” and God, speaking in 
his own person, says, “I am’’—merely “am’—without any 
modification whatever. But when we say, “I am I,” we 
modify the great occult fact with a presumptuous addition of 
personality. In so doing, I insinuate not only that “I am,” 
but that my personality also is involved in real Being. Later, 
as we grow, we become quite satisfied with the older and 
truer symbol of Being and realize that the statement “I 
am” is infinitely more pregnant than with another personal 
pronoun tagged on to the tail of it. Of course, it is easily 
seen to be an effort to individualize, and may be used, if such 
a prop is necessary, till we are sufficiently illuminated to 
stand without such props, and to know without any words 
at all that we “are” a part of that which “is,” without any 
thought of a personal pronoun in the matter at all. 


That leads us back in a rather roundabout manner to 
the idea that when we realize that unity which expresses 
itself as “I am,” we necessarily get rid of the idea which the 
man in the street so resents as being undemocratic—that 
karma is operated by some one outside of us, by a so-called 
Lord of Karma. We begin to perceive that it is our own 
true ego, our indwelling spirit, who holds both the lash and 
the wine cup, and administers according to the needs of our 
personality. And if the lash stings, the cup of healing is ever 
quickly pressed to our lips. 
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As I feel it—and please remember my first contention 
regarding the impossibility of proving such feelings, if 
demonstrating their truth or error in intellectual terms—the 
law is not that I, having earned a hundred stripes, shall be 
paid those hundred, neither more nor less; but rather that 
a result shall be obtained. And if the desired result is ob- 
tained after the application of but ten stripes, no more will 
be applied. Or, if I have still failed to learn the lesson even 
after the full hundred stripes have fallen, I am still a debtor 
for another hundred—aye, for a thousand, or till I have be- 
come clear of the error through which I fell under the con- 
demnation of the lash. I may therefore have accumulated, 
through a whole lifetime, a burden of error, and yet in a 
day or an hour, may be relieved of it, or I may in a day or 
an hour become so entangled in error that years may fail 
to set me free. That simply means that the Spirit, or God, 
which we strive so vainly to understand, has ways which are 
not as man’s ways, and thoughts that are not as man’s 
thoughts. 


So I find myself convinced that karma aims at a certain 
result, and its power to discipline either by pain or pleasure 


along any given line is limited by the attainment of that 
result. 


It is said that if I lie, steal, or oppress in this life, I 
shall in the next suffer oppression, by hurt, by lies, fall 
among thieves, and so forth. It seems to me that this is a 
crude statement and fails to fairly gage either the reason- 
ableness or the subtlety of the law of karma. The illustra- 
tion is frequently even carried out further in an effort to 
be concrete; that I shall be wronged in my next life here by 
the same reincarnated egos whom I oppressed previously. 


That sounds like the thing we call poetic justice, in 
which, however, there is usually a lot more poetry than 
justice. It seems a pity that rare possibilities, such as we 
are willing to grant, should be used indiscriminately as illus- 
trations of the normal workings of this law. For to our 
friend in the street, unaccustomed to our viewpoint, this idea 
would suggest a vicious circle from which neither I nor 
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those whom I have wronged can ever escape. Truly, unless 
we accept the compromise that karma, by the admission of 
mercy, is less than exact justice, we, no more than the man 
in the street, can escape this same vicious circle. 


It is as if a child, being struck by his brother, strikes 
inreturn. There is exact justice; a quid pro quo; thump for 
thump. And the youngster who, by the law of karma, 
avenges the first blow struck, renders himself liable again 
under the law by the very act of retaliation which was the 
fulfilling of the law. 


That is, of course, an absurdity and intended to appeal as 
such. If karma is to be considered as purely educational, no 
useless blow is struck. The first, second, or third which suf- 
fices will suffice no matter what the technical penalty may 
have been. If the full technical penalty proves insufficient, 
then the lash will continue to descend until its purpose is 
achieved. 


The eye-for-an-eye-and-tooth-for-a-tooth idea is un- 
doubtedly for the unregenerate man of today, as exactly un- 
relenting as it was in the old Jewish dispensation. For 
equally now as with the coming of the new dispensation of 
Love, which Jesus proclaimed, it is possible to pass from 
under the dominion of the lash into the reign of Love; and 
still without infringing the law by a single jot or tittle. 


a Rubicon, out of the land of bondage and ignorance where 
the lash alone is understood, into the land of spiritual under- 
standing where men are not driven, but freely go forward, 
because they have discovered that their true desire is in 
conformity with the law. I venture to say that the man of 
hot desire, seeing his goal ahead, will so eagerly agree to 
the discipline of karma, when once he realizes its true spirit- 
ual significance, that it will certainly have no more power or 
desire to hurt him, to lay on the lash. Why, even the man 
in the street, so long as he thinks, believes he is furthering 
his own desire for success, will willingly, cheerfully, bear 
an amount of deprivation and sacrifice which he would 


Nor is that which the law demands of us, the passing of 
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tear his hair over if he suspected the same thing was being 
forced upon him by some outside person or god. So with 
us all; once we cease to fear and antagonize karma by look- 
ing on it as a punitive thing, and instead get a sympathetic 
understanding of it as the effort of our own Higher Self to 
help us forward in the way we really want to go, then it will 
have no more power to hurt us, neither any desire to do so. 


But, naturally, this understanding of the law can only 
be reached by those who have already come in some measure 
into their spiritual heritage. I sincerely believe it to be im- 
possible by the teaching of any such higher ideals, to help 
practically any man who has not definitely felt the waking 
call of the spirit. Until he has outgrown naturally the need 
of coercion it would seem the part of wisdom to leave him 
in the hands of the policeman to whom he is at present 
amenable. 


From all of which I should consider that karma is no 
hard and fast measure-for-measure justice, but is rather 
divinely shaped to meet the need of each man as he stands 
and where he stands. That its object is not so much for so 
much, but to produce an exact and always beneficent result; 
that drastic methods are only meted out to drastic cases and 
then only until that result is achieved; also, that mercy is 
ever present even in these; finally, that however obnoxious 
and stupid the punitive idea of hell and the policeman to 
you and me, its place in the educational scheme is as neces- 
sary as any of the higher ones to which you and I may have 
been privileged to grow. 


Now just a word as to the possibility of practical applica- 
tion. First, it is an extremely difficult matter to convert 
metaphysics into any fixed rules for practical daily guid- 
ance. In fact, beyond the recognized rules concerning hon- 
esty, morality, doing one’s duty, that civilized man has had 
with him for ages, there can be no hard and fast spiritual 
lines or rules made. Because in its action through us, both 
the metaphysical stuff and the spiritual, is in a continual 
state of flux, flowing, changing in quantity and quality with 
our own growth. Which means that that which is true 
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for me today is no longer true tomorrow; also, that what is 
true for you is not necessarily true for me. We each have 
our own measure of truth sufficient for our immediate needs; 
and the only danger is lest we try to hold it in its present 
form after we have exhausted its usefulness. In every man 
the measure of his spiritual responsibility depends on his 
enlightenment, which may be far greater tomorrow than 
today. 


Perhaps it is the recognition of the impossibility of 
formulating hard and fast rules—aside from those of the 
World’s Conscience, which every man has in his heart 
whether he heeds it or not—that keeps the theosophical 
teachings in general, from suggesting personal application in 
anything like a definite practical form which will appeal to 
the man on the street as a good business proposition; which 
will interest him vitally, personally, instead of in the usual 
academic manner. I have heard it publicly stated by The- 
osophists that giving the message was enough, without at- 
tempt to demonstrate its application to the hearer. Do you 
know what the intelligent hearer will believe that really 
means? I am afraid it is rather obvious. He will conclude 
that the reason they are not more ready to demonstrate the 
practicability of their teachings is that they do not know 
how. And if we do not know how to demonstrate them— 
we, who are studying and teaching them—why should he 
accept them as applicable to his own particular business of 
living? As an interesting recondite problem, he may con- 
sider them, but as an Art of Living? Hardly. His decision 
—from his viewpoint, which is the only one we can consider 
if we are trying to convert him—is perfectly justified by 
common sense. We must remember that many principles 
of Theosophy are practically a foreign language to out- 
siders, who recognize only those things which they can put 
to practical use in their business of living; and if we desire 
to speak with those of an alien tongue, we must either speak 


their’s or plainly interpret our own tongue so that they may 
clearly understand it. 


Personally, I do not believe that Theosophy will ever be 

















ee 











i el ae 





KARMA 155 


the great force in the world which we hope, until its teachers 
give more attention to the humanities. By humanities, in 
this sense, I mean simply the human element and interest, 
as contrasted with the academic or purely intellectual. The 
findings of astronomy or biology are admirable, intensely 
interesting, and undoubtedly inspiring—also to the few. So 
with most of the great mental achievements of the world— 
with most of its philosophies. Admirable is the word which 
describes them. Do you think “admirable” is quite suf- 
ficient, or does it perhaps sound a little cold? 


Some one once said that the world admired its phil- 
osophers, but loved its Christs. 


That is a great truth; and I think most suggestive, as 
applied not to Theosophy itself, perhaps; but to the method 
of its teaching. The Christs have won the devotion of 
humanity through their essentially personal appeal. Cur- 
iously enough, considering most Theosophists’ stand in this 
matter, is the fact that perhaps the most revered book of 
devotion, the “Bhagavad-Gita,” is throughout persistently 
personal, despite its vast abstractions. It is the “I and 
Thou,” the “Thou and I,” the intimate personal note between 
Krishna and Arjuna, that takes this wonderful poem out of 
the realm of cold abstraction, and quickens it into a living, 
vital drama that we feel, not merely appreciate intellectually. 


In conclusion, and as a quite personal opinion, I will 
state that I believe the only way to benefit by an ideal is to 
test its practicability ; to judge its value by practical results. 
That, I believe, is known as the “higher pragmatism,” and 
I should not wonder if it led to an Art of Living very well 
worth striving for. Its application briefly, would be to study 
more thoroughly our life problems, especially the little ones, 
because then the big ones will care for themselves. 


In order to study them, we must make friends with 
them; that is, stop antagonizing the unpleasant things that 
crop up to try us. Stop calling them even duties; trying to 
take them as duties. Suppose, instead, we rechristian them 
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“privileges ;” which truly is what they are. Suppose we 
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undertake them cheerfully, smilingly, happily; instead of 
doing them grimly, doggedly. Of course, it is better to 
do them grimly and doggedly than not to do them at all. 
But so approaching them we can never know them for what | 
they are, beneath their unpleasant mask—our very best L 
friends. As soon as we learn the simple trick of making 
love to them instead of all the other things we do make, they 
will not wear a mask any more; they will drop it and we will 
find ourselves looking into the smiling eyes of a good friend 
and will never more mistake him for a disagreeable duty. 





Some such intelligent effort seriously undertaken daily, 
hourly, in the home, in the office, on the street, wherever 
karma rules, in fact, will lead to results and prove that 
ideals can be made practical if we employ them practically. 
Only remember, the merely understanding this proposition 
of making friends—understanding it intellectually—will not 
get results. We must get down to cases, as we say; we must 
begin and do, experiment, try, make a start, the very first 
time opportunity brings us face to face with a duty. And 
if we find ourselves considering it a duty, we may be sure 
it holds our chance to make friends with it and discover that 
only as we regard it, so it is. 


Which simply means that we must really make friends, 
love the things we wish to overcome. When we have, by 
constant practice, become proficient in our liking, we will 
have no further use for argument about the ways of karma, 
nor will we concern ourselves with efforts to avoid this sort 
and attract that kind of karma; for it will be as natural to 


comply with the desire of our beloved as love itself can 
make it. 
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POPULAR THEOSOPHY 


By Eduard Herrmann. 


CHAPTER VII. 


THE DEVELOPMENT OF THE EARTH. 


VERYONE who has given the matter careful 
thought must realize that the biblical story of 
creation is not to be taken literally. Natural 
science has contributed much to this view by 
being forced, as the result of research and discov- 

ery, to contradict many biblical records, and to ascribe to the 
earth quite a respectable age. The Secret Doctrine, how- 
ever, tells us that all the scientific specifications of the 
earth’s age are much too small, as the earth has existed for 
such an enormous number of years that it is scarcely credible 
without the explanations contained in the Secret Doctrine. 
According to that theory, the development of every heavenly 
body (thus also of the earth) takes place in seven large 
periods; and herein might lie the origin of the seven days 
in the biblical story of creation. During each of these seven 
periods not only the earth and its surface, but also its inhabi- 
tants, undergo a total change, as the inhabitants must natur- 
ally adapt themselves to the new conditions and develop 
accordingly. So when natural science teaches and proves 
that the predecessors of our present animals were different, 
and above all larger, it is strange that it does not make the 
same assertion in the case of man, as does the Secret Doc- 
trine. Why should there not have been giants as well as 
gigantic animals? 
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Every period of the earth’s development produces a 
root-race of men which is made up of seven minor races; 
which means that a root-race attains to its full development 
in seven stages of development. When the last great period 
of development shall have been completed, the earth will 
have run her course or cycle of life, and will die off, as the 
moon has done—the moon being now nothing more than a 
slowly mortifying corpse. 


In the middle of its fourth period of development, every 
heavenly body reaches its greatest condensation, or materi- 
alization, and thereafter becomes gradually more disem- 
bodied, as it were, or spiritualized. Present humanity be- 
longs to the fifth root-race which began its development 
about a million years ago, and has by no means completed it; 
at all events we have passed the period of densest material 
degradation, and are beginning once more to approach the 
spiritual state. Every root-race has its continent, which 
perishes when its time has passed, and with it most of its 
inhabitants. Accordingly four of these continents and four 
great races before our own have come into being and then 
disappeared. In order that this be more readily understood, 
be it said that after every great period of evolution occurs 
a mighty convulsion, which totally changes the aspect of the 
globe. Such phenomena are caused by a gradual depression 
of the earth’s axis, or by a reduction in the velocity of its 
revolutions or, as the Secret Doctrine says: 


“When the Wheel runs at the usual rate, its extremities 
(the poles) agree with its middle circle (the equator), when 
it runs slower and tilts in every direction, there is a great 
disturbance on the face of the earth. The waters flow 
toward the two ends and new lands arise in the middle belt 


(equatorial lands) while those at the ends are subject to 
Pralayes by submersion.” 


The first continent which developed human life lay at 
the north pole. It was the only dry land, the rest of the 
earth being an ocean waste. “There, upon the indestructible, 
eternal land, man was born.” For occultism states that the 
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island surrounding the north pole is the only land which 
does not disappear during an entire manvantara (a period 
of 308,448,000 years), while the rest sinks several times be- 
neath the ocean and reappears. Every salutary influence 
is said to issue from the north pole, every disturbing one 
from the south pole. 


The second continent comprised what is now northern 
Asia, a part of Greenland, Spitzbergen, Kamschatka, and 
the northern edge of East and West Siberia down to about 
the 70th degree of latitude. Many of our naturalists assert 
that both Greenland and Spitzbergen must at one time 
have had a tropical climate. 


The third continent is called Lemuria, after P. L. Sclat- 
er, who about 1850-60 proved, upon zoological evidence, that 
at a remote period a continent existed stretching from Mad- 
agascar to Ceylon and Sumatra. The Secret Doctrine says 
that it reached southward from the foot of the Himalayas 
across India, Ceylon, Sumatra, Madagascar, Australia and 
Tasmania into the Pacific as far as Easter Island; but that 
it is now submerged with the exception of the few islands 
which we know. Easter Island is one of the most important 
relics of the third continent; it disappeared with the latter, 
‘and was raised again probably by volcanic eruptions, form- 
ing a time-honored and venerable monument to prehistoric 
Lemuria. The gigantic statues found there testify to a 
civilization long perished. According to Robert Brown in 
“The Countries of the World,” these statues are 27 feet 
high, 8 feet wide and excellently worked. Their base is 
usually 30 to 40 feet long by 12 to 16 feet wide, cut out of 
stone in Cyclopean style, and resembling the ruins found 
in Tia-Huanuco, Peru. 


Certain Australian tribes are designated as the last 
and very degenerate remains of the descendants of the in- 
habitants of old Lemuria. 


The fourth continent, now called Atlantis, comprised 
that part of Lemuria which was situated in the present 
Atlantic ocean. This continent is for us the most interest- 
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ing, not only because it is the most recent, though it disap- 
peared 85,000 years ago, but because it was mentioned by 
Plato, Herodotus and Homer. Homer speaks of the 
Atlantians and their great Island, and Plato says in the 
Timaeus that the island Poseidonis, which was about the 
size of Ireland, the last relic of Atlantis, was submerged 
about 12,000 years ago. Whoever may still consider this a 
fable is advised to read Donnelly’s “Atlantis, the Antedilu- 
vian World.” 


These are the short outlines of views of the Secret Doc- 
trine on the evolution of the earth. We learn thence that 
so far the earth has totally changed its external aspect at 
least four times, either through stupendous floods, fires or 
volcanic eruptions. Four root-races of men have developed 
and perished with their respective continents. We belong 
to the fifth root-rate, and the lands of the earth, as we know 
them, form the fifth continent which, when it shall have run 
its course and we have fulfilled our mission, is doomed, ac- 
cording to the eternal law of change, and this time by fire. 


All these assertions may seem improbable when heard 
for the first time, because we have been reared in totally dif- 
ferent views, founded on the authority of the Bible; but the 
knowledge concerning the earth’s development which can’ 
be gleaned from the Bible can no longer be reconciled with 
the facts of modern natural science. Scientists, to be sure, 
are anything but agreed concerning the earth’s age. Thus 
the geologist Belt says that 20,000 years have elapsed since 
the glacial period, whereas J. Croll calls for 240,000 years, 
and the solidification of the earth’s surface took place, ac- 
cording to Professor Thompson, ten million years ago, but 
according to Huxley a thousand million years ago. 


St. G. Mivart even asserts that 2,500,000,000 years must 
have elapsed to develop the animal kingdom to its present 
stage. (Genesis of Species, p. 160.) 


While such contradictions do not inspire much confi- 
dence, one truth at least is to be gained from all these asser- 
tions: That the Secret Doctrine is right in assigning a 
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great age to the earth, and that science will favor this as- 
sumption more and more. 


The scientific, especially geological, proofs of the for- 
mer existence of continents, now vanished, are also rapidly 
accumulating. Thus Professor Schmidt, in his “Lehre von 
der Abstammung und Darwinismus’” writes: “ A great num- 
ber of zoologico-geographical facts can be explained only 
by the assumption of a formerly existing southern conti- 
nent, of which Australia is a relic.” 


A. R. Wallace agrees with these facts in his “Malay 
Archipelago” and Haeckel writes in detail in his “Naturliche 
Schopfungsgeschichte” (Chap. 23) about the former exis- 
tence of Lemuria. And in his “Pedigree of Man” (p. 183) 
he assumes that the cradle of the human race was a conti- 
nent now submerged beneath the Indian Ocean, having 
reached from East Africa to Eastern Asia. 


Dr. B. Seeman says (in the Popular Science Review): 
“The similarity between the present flora of the United 
States and that of Eastern Asia leads botanists to the as- 
sumption of a former continental connection between 
South-Eastern Asia and Western America and on the same 
grounds a connection of Europe and America may be as- 
sumed; so that the story of Atlantis, as told to Solon by an 
Egyptian priest, was no fiction, but an historic fact.” 

Professor Huxley writes (in Nature 1880): “I have 
so far found no biological or geological evidence which 
would render untenable the hypothesis that the bottom of 
the Atlantic or Pacific may have been raised as high as 
Mount Blanc, and lowered again.” 


The celebrated English geologist, Sir Charles Lyell, 
also mentions the probable former existence of certain conti- 
nents and their periodic destruction by floods or submarine 
volcanos. 


In view of these statements it is scarcely justifiable 
to doubt the assertions of the Secret Doctrine in this respect. 
Further research and future discoveries of the natural 
sciences will unquestionably contribute to confirm the Secret 
Doctrine. 
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NOTE BOOK OF A PSYCHIC 


By Laura C. Holloway Langford 


CHAPTER IX 


stairs we stopped in front of the portraits we 

loved, and Mother sat down in the chair opposite 

them. Aunt Chloe was on one side of her and I 
on the other, and we waited there in silent greeting as was 
our custom whenever we came to Roseland. Almost im- 
mediately I saw the Small Person near us and she told me all 
arrangements had been made in anticipation of our coming, 
and, indeed, for the coming of everyone who was on the 
place tonight. Aunt Chloe, she said, would find Viney wait- 
ing for her at the door of Cousin Margaret’s old room, and 
Grandfather’s rooms were prepared for Mother and Father, 
while I was to have her own bedroom adjoining. The guest 
rooms across the hall were ready for Dr. Meredith and his 
friend, and for Landon and his friend. Then she pointed 
toward the stairway and disappeared . 


I repeated to Mother what I had been told, and I sug- 
gested that we would go with Aunt Chloe to her room first, 
for she was weary and should rest. 


P es: through the main hall on our way up- 


But Aunt Chloe was in no hurry to go; she drew her 
chair nearer to Mother, and in a voice broken with emotion, 
expressed her boundless gratitude for all the kindnesses 
shown to her. “Thank you Miss Elinor,” she said, “for 
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everything that I am or that life means to me. I cannot 
speak to you just as I feel, but I feel so much I must not go 
to bed tonight without telling you of my love for you and 
your family. And I will talk to God in prayer, and tell Him 
how I love Him for his mercies to me ever since I was born. 
You do not need to go with me to Miss Margaret’s old room. 
I know every inch of this house, big as it is, and, for that 
matter, I know all the houses on the plantation. I know 
every acre of the ground too. Wasn’t I born and raised 
here, and don’t I often think of the time when I am to be 
brought back here to be buried, just as my Miss Elinor told 
me I should be, long side of all the Middletons. You will see 
that this last kindness is done for me won’t you Miss 
Elinor ?”’ 


“Yes, Chloe, just as Grandmother promised you, I will 
do, and if not I, then my family. It is written in Grand- 
father’s will where you are to be laid to rest, and my hus- 
band and children know this; so feel easy about the matter.” 


“Thank you, Miss Elinor, and now I ask the privilege 
to tell you, that I will do my best to be unselfish, and to live 
out my days serving you and yours. You have spoiled me 
all you could and it has made me selfish and proud, but after 
what I saw of Heaven today I shall be a very humble Chloe 
so long as I live.” 


“Dear Chloe, your words give us joy and we both thank 
you for them. But come, we wish to go with you that we 
may be assured you are in good hands.” 


And Aunt Chloe, accustomed to receiving Mother’s 
words as law, bowed her head, and we went upstairs and to 
the door of the room she was to occupy. Viney, who was 
one of the older of the Roseland housemaids, stood waiting 
to receive us. We greeted her cordially and as she led the 
way for us Mother said to her: “Surely, Viney, you knew 
beforehand of our coming; you have everything in such ex- 
cellent order.” 


“Yes Miss Elinor,” she surprised us by saying, and then 
added. “Mary Lee told me last Monday morning early, to 
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come help her to get de big house ready for de service of 
the family in case they might want to come up here from 
de Camp Meeting. Of co’se we all knowed that all the white 
folks goin’ to Shiloh on account of Chloe, and we set to work 

and done the whole house by yesterday. Then Mary Lee 
told me today to have Miss Margaret’s room for Chloe 
*cause she would be first to want to go to bed; and when I 
hear your voices down stairs I lit the candles in here; and 
Chloe can lay off her Camp Meetin’ finery, and put on this 
old dressin’ gown and slippers what belonged to Miss Mar- 
garet.”’ 


“Thank you, Viney, and now if you will promise to give 
Chloe something to eat, we will leave her in your care for the 
night.” 


“Yes’m Miss Elinor, I sent Tom to bring her supper 
soon as I heard you comin’, and he will be here by the time 
Chloe puts her things off and is comfortable.” 


Landon awaited our return at the foot of the stairs, and 
said that Mr. Lanier would like to go to his room; he was 
just wishing for us to come. 


Mother directed him, and then told Mr. Lanier his sup- 
per would be sent up to him. James, who was spreading 
the table in the breakfast room, volunteered to carry it at 
once, and asked him if he wished coffee or tea. 


We helped to arrange the food on the tray, adding the 
glass of milk which was requested in lieu of a hot beverage. 


Landon reported that Father, Doctor, Woody, and Dab- 
ney were all with Will Mason where the distribution of pro- 
visions was going forward. “Everything is all right out 
there,” he said, “how is it here? Have you fed your singers, 
Nellie?” 

“Take care of Mother, Landon, while I go now to see 
about the little girls,” and I hurried away to the old play 
room that Mother had designated as their sleeping apart- 
ment. Entering the room I found most of the children were 
already asleep; but several of the older girls were eating 
sandwiches and drinking milk, and the instant they saw me 
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I was asked by one of them if they sang to suit me today?” 
I praised them heartily for their good conduct and their 
singing and promised to meet them early in the morning. 


As I reached the hall door after saying good night to 
them, it was opened from the outside for me by the old 
colored housekeeper, Mary Lee, who like Aunt Chloe was 
born and raised at Roseland. I said to her we were sorry 
to have occasioned such hurried preparation for our coming. 
She listened respectfully to all I said, and then asked me to 
please step to the big sofa, standing in the hall, as she had 
something very particular to tell me. I invited her to be 
seated beside me, and at my bidding she sat down, and in a 
low earnest voice told me this story: 


“T’was last Sunday night, I had a dream, and ’bout it I 
am tellin’ you. I dreamt little Miss Elinor (I mean your 
grandmother) came up to my bedside and talked to me. She 
was just as pretty as a little child and she looked like one; 
but then she was so young when she died I feel it was 
natural for her to look so. I woke up and thought what a 
queer dream it was, but I decided I would rise early in the 
mornin’ and obey the instructions about the house that had 
been given me. Soon I went to sleep and had the same 
dream over again, with some more things added to it, and 
it’s about these things I felt I must tell you the first minute 
I could see you. 


“Now, as everything has turned out just as Miss Elinor 
said it would, I know there’s more in it than a dream. All 
the people here thought I was done gone plum crazy when 
they see the big house wide open early Monday mornin’ 
with all pillows and mattresses out sunnin’ and the windows 
being washed and the rugs hangin’ out on the lines. But I 
worked on all day and the next day, and I got plenty help 
by promisin’ that I’d stay home and let everybody else go to 
Shiloh. And by last night we had the whole house swept 
and dusted and I had opened the big cedar boxes in the store- 
room till I found the night dresses that I knew was in some 
one of them. I took two out, for Miss Elinor and for you, 
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and I put one of mine in the drawer in Miss Margaret’s room 
for Chloe, and I think I did everythin’ I was told to do in that 
dream. And I did let all the house help go to the Camp Meet- 
in’ but I wish now I had been there myself for everybody 
sticks to it that Old Master, and both the Miss Elinors were 
there. Of co’se I didn’t tell anyone that I saw little Miss 
Elinor on Sunday night myself. Tomorrow mornin’ I want 
to pay my respects to Miss Elinor and you, Miss, and I will 
ask then to be told just what did happen in the church.” 


“We will tell everything, Aunt Mary and Mother will 
be glad to see you. But I can say to you now, that nothing 
happened today which was unnatural to those who believe 
in God. ‘All things are possible,’ said Jesus to his Disciples, 
‘if ye will only believe.” 


“Yes’m, I too believe that is the truth, and I shall be 
thankful to hear what you saw with your own eyes. But I 
have to say more to you, now, Miss about that dream. At 
the last your Grandmother said to me these words. ‘Little 
Elinor is the power on your side, Mary, that connects with 
us, on this side (only we are all in one and the same world), 
and when she comes where you will be watchin’ over the 
children while the other women are at supper, you are to 
tell her that it is the Small Person who made you dream. 
She will understand,’ she said. 


“Do you understand, Miss? I have been sayin’ this 
message over and over day and night so I could not forget 
_ 

“Yes, I understand, Aunt Mary, both the message and 


its meaning and tomorrow morning all will be made plain to 
you.” 


“And little Miss, do you think your Grandmother will 
know I told you what she said? I hope she will.” 


“She knows it already, I feel, Dear Old Friend, and I am 
sure you have her blessing. How truly all of us love you 
and thank you for your life-long goodness to us you surely 
know.” 


Aunt Mary was much affected by my assurance of our 
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love for her, and my own eyes were filled with tears, as I 
gave her my hand and said good night. 


Then I hurried to Mother, for I had been gone from her 
a longer time than I intended. It was a relief to find not 
only Landon, but Father, and Doctor and Woodman Earle 
with her, and soon we were all in the breakfast room where 
James had opened one of our home lunch baskets and had 
the table prepared for our meal. 


After I had answered about the welfare of the children, 
I arranged a tray to be sent to Aunt Mary, explaining as I 
did so, that she was waiting up stairs until the other women 
returned, and I wanted to have her enjoy the food we had 
brought from our kitchen, Mother gladly assisted me and we 
soon had fried chicken, ham sandwiches, biscuits, and plenty 
of cake and crystallized fruit for her. Landon offered to carry 
the tray, and Woody wanted to be a special messenger to 
take a pot of coffee and its accompaniments. I asked them to 
call her out of the sleeping room into the hall, and to make 
her sit on the sofa, and to put a little table that was there 
in front of her. When they returned they both declared it 
was a delightful pleasure to serve such a grateful creature. 
They saw her established on the sofa with her table in front 
of her, and she had already poured a cup of coffee before 
they left her. 


The general conversation going on about me was in- 
teresting and I tried to listen to it. Father was telling of 
the extraordinary conduct of all the colored visitors, as well 
as those of the family, and he quoted William Mason’s droll 
remark, made when he read his note telling him what to ex- 
pect in the way of company for the night. “He thought he 
must perish with surprise, he said, when he read my news,” 
and his wife quickly decided that she would take their two 
children and go to her uncle’s and thus reduce his responsi- 
bility to some extent. 


“But the way matters turned out,” he added, “was just 
like stories told in fairy books. First thing that happened a 
couple of milk wagons came and brought full fifty gallons 
of milk. Then the people at the Mills sent up chicken stew 
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enough for the entire Camp Meeting season. Other neigh- 
bors sent boiled hams and roast beef, and pork, and some- 
one in the city furnished hundreds of loaves of bread. I 
wondered where it all came from, but I had not time to ask 
questions; all I could do was to thank the men in charge, 
and send the things they had brought to the storerooms. 
“He supposed,” he said, “everybody had heard of the back 
waters, and thought folks would have to stay at Shiloh over 
night.” 


Woody volunteered the information that the milk was 
the gift of the Balton family and was intended to be used 
on Aunt Chloe’s festival day. He said they were prepared 
to send a sufficient supply each day, and, he laughingly 
added he, “thought they were as much pleased as Aunt 
Chloe herself over her celebration, because they were want- 
ing to make some return to the Selwyn family for their 
great service to them at the time of the fire.” 


Doctor confirmed Woody’s assurance that they were 
an appreciative family, for he said not once, but many times, 
they had expressed gratitude to him, and he had often felt 
ashamed of himself for omitting to tell them of little 
Elinor’s great assistance on that occasion. 


I thanked him for this omission and the others laughed 
at the impressiveness of my manner, but my mind was cen- 
tered on Aunt Mary’s dream and I was seeking an oppor- 
tunity to tell it. 


Landon suggested to Woody that they go and see if 
the little boy jubilee singers were all right, and Mother 
approving, they went on this errand. While they were gone 
I told my three hearers of the dream and its fulfillment. 
Father and Mother and Doctor were deeply impressed. 
Mother showed much emotion and she asked me if I would 
not repeat the dream to the boys on their return? It was 
not long before Landon and Woody came back and reported 
all the children were asleep after eating as long as they 
could swallow, and, that Betty and Jasper were there to 
care for them. Then I told them of the dream, and was 
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listened to with close attention not only by them, but by the 
others, who had already heard it. Landon’s sympathetic 
interest | knew | could count upon, but we all were frankly 
amazed at the effect the dream produced upon Woody. He 
kept his eyes riveted upon my face every moment of its re- 
cital, and turning to Mother at its conclusion, he asked her 
if she believed in dreams. 


“I believe in Aunt Mary’s dream, Woody, because I 
believe in her. I think she had the information given her 
just as she stated, and I am convinced she saw Mother in her 
dream.” 


“But the dream said a little girl came to the bedside?” 


“Landon, will you not go with Woody into the hall and 
show him Mother’s portrait, for then he will better under- 
stand Aunt Mary’s dream.” 


And when they had returned Woody said: “I went to 
see the portraits of Grandmothers, but Landon pointed out 
first a young person in the prime of her life with the most 
beautiful face I have ever seen. And next, he showed me 
a picture of a very young girl and she is so like you in every 


way that I do not wonder now at my thinking you had a 
double.” 


“Had a double?” I said. “What do you mean. Woody?” 

“Several times I have seen a young girl standing very 
near you, and, as some one would approach you she would 
vanish. At other times I have seen her move away at a 
little distance from you, but not wholly disappear. Is not 
that child I have seen with you and the child of the portrait 
one and same? Will you please help me to understand this, 
little Elinor?” 


We were all touched by the sincerity and earnestness 
of Woody: Mother most of all because he had given me the 
pet name she loved, and seating herself beside him, she 
answered for me with words that fell like a benediction 
upon us all. The strained anxious expression on the boy’s 
face left it and he was soon asking and answering questions 
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in a more natural and cheerful manner. Mother knew the 
highway to everybody’s heart, for she had five sons of her 
own whose souls she had trained, and she could lead Woody 
past difficulties as easily as she could Landon, or Fairfax. 


Soon he was telling us of a conversation he overheard 
between two old men who were at the Church today. They 
had evidently been discussing the strange scene they had 
witnessed, and the one talking at the moment he approached 
said, “de fact dat I war’nt afraid of God, made me know I 
was some kin to Him,” then he added, “I truly felt more at 
home wid de angels movin’ about us dan I eber did in de corn 
field listinin’ to nigger jokes.” 


Dr. Meredith had heard Woody, and he turned to 
Mother and said, “Elinor I am sure you were used as an in- 
strument by the Divine Power to do just what you have 
done for this Camp Meeting. I bless God again for your 
golden life. I have been blessing you ever since you were 
born, and shall be doing so as long as I am on earth.” 


“Dear Doctor, it was not for anything I have done, but 
what has resulted from a happy combination of many 
causes that made today’s event possible. Causes which were 
set in motion by my family, who were doing the same work 
before me and even before my grandparents were born. 
You know that it was my grandfather’s grandfather who 
bought the land we now call Roseland, and his son it was 
who gave the ground where the Camp Meeting was held 
today, and who erected the first church that was there. You 
remember the story of the new settler who was seeking to 
buy land in the vicinity and not liking a negro Camp Meet- 
ing ground there, offered to give a larger tract in another 
locality and to put a better church on it. 


“And you recall that the congregation declined giving 
up ‘old Marster Middleton’s gift. He built them their 
church and put his blessing on it,’ they said, ‘and nothing 
could cause them to part with it.’ Grandmother said it 
pleased his father so much that he ordered brick to be made 
at his brickyard, and had the present church erected. It is 
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much larger than was the old frame one, and it is now a 
famous one in the Southern Baptist Denomination. 


“And it was your Grandfather, Elinor,” said Father, 
“who gave the land for the station, and helped to build the 
railroad through this section, and he told me his main 
reason for doing this was to have the church convenient for 
the colored people of the city as it now is. You seem to be 
an instrument as Doctor says, for the Middleton influence 
to be kept alive on earth.” 


“Tf I could really serve,” answered Mother, “but I can 
only make simple plans for the happiness of others and then 
ask my family to work them out successfully for me. Truly 
I can say that of myself I can do nothing.” 


“You can and do make your family a beacon light in the 
land, Elinor; you honor your husband and children, your 


friends and your relations, and they rise up as one person and 
call you blessed.” 


“You always praise me, Doctor and I am thankful to 
have you do so, but I feel a great longing to accomplish 
something worth while for the helpless race about us. Yet 
I can not see a way to perform any practical work for them. 
They are property. They represent a great money value as 
a race and the majority of their owners would resent any 
philanthropic effort to radically improve their condition.” 


“Your spiritual example is worth more than physical 
freedom. This latter you are powerless to give, Elinor, but 
what you are doing for them is to open their minds to the 
fact that they do possess a spiritual nature and can learn 
of its value to them. Chloe’s celebration has done more to 
make her people happy and contented with their lot than 
anything that has ever happened. So wisely have events 
been overruled that a general religious awakening will re- 
sult and for a hundred years, perhaps for all time, the oc- 
currence in the church today will nerve the hearts of count- 
less men and women of both races of our people. It has 
been the most wonderful day of my life, dear Elinor.” 


“And of mine also,” said Father. 
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And then Landon and Woody and I agreed that it was 
an epoch in our lives as well. 


“How I wish you had been in the Church with us, 
Woody.” 


“TI do too, Mrs. Selwyn, but if by being there I could not 
have come here tonight I prefer it to be just as it is.” 


“Somehow Woody,” I said, “you make me feel as if 
your being here tonight was not an accident. I do not know 
why I say this or why I want to say more, but when I went 
into that old playroom upstairs, which is large enough for 
a dozen children to romp in and not to crowd each other at 
play, and saw all those little girls lying there asleep it made 
a big lump come into my throat. I wondered by what right 
we could hold thousands of acres of land, and these little 
children have none; to be in fact without a real home on 
earth.” 


“Can you not help us, Woody to think out a way where- 
by Roseland shall be put to some practical service and be used 
to grow souls as well as roses. Think tonight as you sleep 
under its roof, and come to breakfast in the morning with 
a solution of this problem. And you, too, Landon, and I 
also will try to do the same myself.” 


“We should all go to bed now,” said Father, “but I must 
first go and learn of Mason if everything is cared for, and 
someone is put on guard about the stables, for the night.” 

As Father arose to go, Landon and Woody asked to be 
allowed to accompany him, and Doctor said he would retire 
and hoped we would also. 


We said good night to him, and then Mother and I went 
to her room. She seemed to grow weary very suddenly. I 
helped her to undress in silence, and was surprised to see her 
go to sleep almost immediately. I closed the door softly and 
went to my room but felt I must not retire until Father and 
the boys returned. : 


And I waited for them to come, sitting by the window 
looking out on the lake view, where I could see and feel the 
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stillness and peace of the bright night as from no other 
section of the house. They were not long in returning, and 
when I heard Father’s voice and Landon’s, I went into the 
hall and standing at the top of the landing, spoke to them as 
the three mounted the stairs with their lighted candles. 
They had extinguished the lights along the hall, and great 
was our amazement to see the hall was not left in darkness. 
It was illuminated with a pure white light that was dazzling 
bright in front of the portraits we loved best. The long line 
of portraits, and the great hall itself seemed to be animated 
and throbbing with light and life. We all stood looking at 
it until Father said to us the angels were keeping watch 
over Roseland, and we could go to sleep assured of divine 
protection. 


Entering my room I went to the open window that I 
might look out on the quiet night again. I was not sleepy 
and did not care to go to bed. The day had been too full of 
unusual excitements and my emotions were too varied for 
me to feel physical weariness. In fact I was as one charged 
with electricity ; my vision was not limited to physical sight 
only, and I breathed so rhythmically, it was a delight to in- 
hale and exhale. A sensation of pure joy in existence exhi- 
larated me and the thought flashed through my mind that 
such magnetic conditions as these were what constituted 
Paradise, that state of harmony, in which one feels soul tran- 
quillity united with perfect bodily repose. Inwardly I was 
praying to be wholly alive to whatever good was in such a 
life as I was living; and I uttered aloud and most earnestly 
“God bless Roseland and all it means to us?” I was not 
surprised to hear this blessing repeated, for near to me at 
the window had come one whom I had known as long as 
I could remember, and whom I had named The God Man be- 
cause of the qualities I saw in him. He was so wise and 
gentle and selfless that my childish imagination had accepted 
him as something above his kind. But he paid very little 
attention to my thought of him as a personality and merely 
signified his wish to be called Brother. Now he sat down in 
the armchair near the one I occupied, and speaking in restful 
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tones to me, said he had come to talk of King David, whose 
reign of forty years as Israel’s Ruler, was an epoch in the 
history of that mighty nation. 


But what had I to do with King David I thought. 


“To learn much from his life experience which is need- 
ful for you to know at this time, I have thought I could use 
his name, and tell of his overcoming, as a means of impress- 
ing upon you the spiritual way to accomplish practical re- 
sults. King David’s life-long wish was to build the final 
resting place for the Ark of the Covenant of the Lord. He 
had assembled from distant eastern lands rich and rare 
woods and metals and had devoted himself to designing plans 
with the one idea of Temple Building. You can read the 
story as narrated in the Bible, at your leisure, Elinor, but I 
may tell you what is in it for your present instruction. King 
David was not permitted to build the Temple. He was told 
the reason why his son, Solomon, and not himself would 
accomplish what he had dedicated his life to perform. This 
naturally distressed him, but King David was a holy Seer 
and he knew the power of the Spirit to work out the plans of 
men if used according to Divine Law. Then he made a 
prayer to God. Do you know King David’s prayer, Elinor?” 


“No,” I replied. 
“T will tell it to you.” 


He asked God to keep the Idea of the Temple forever in 
the Imaginations of his people.* 


“To fire the imagination of the Nation with the idea 
of Temple Building, he knew, was the only way the Holy 
Temple would be materialized in Jerusalem. He understood 
the practical results that would follow the implanting of an 
Ideal in the Imagination of the Jewish Race. And he firmly 
implanted it and then he asked God to sanction his spiritual 
deed while he was alive and to bless its outward demon- 
stration after he was dead. 


“T heard your words to the youths who listened to you 
to night and who were greatly impressed by what you said 





* Chronicles, 29:18. 
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to them concerning Roseland. Your judgment was incorrect, 
Elinor; you have not estimated at its proper value the 
spiritual work that Roseland was set apart generations ago 
to perform and is accomplishing. This is a Spiritual Home 
of the Homeless; and the Ideal here is so pure, that Magic— 
White Magic—is generated by day and by night, year in and 
year out. What is pure Magic, Elinor, but affirmations of 
Love and Service quickened to their highest potency; affirm- 
ations idealized and electro-spiritualized by that greatest of 
human qualities, Faith.” 


“What may not Faith and Love accomplish if used by 
Souls that can will the unseen substance of Being into ob- 
jective reality ? This higher transmutation is ever in progress 
here, and, as you say, it was used in the church today to dem- 
onstrate immortality in a way that the ignorant may term 
miraculous, but which you know to be the orderly outwork- 
ing of a law of our spiritual Being. This law many who were 
present today will learn about in this life, in consequence 
of the wonderful vision vouchsafed to them. Do you fully 
comprehend what the Camp Meeting Demonstration has 
done for these lowly minded people who are here tonight? 
They do not now understand how conditions had been mag- 
netized, nor what the dynamic force was which made it 
possible for those Ethereal Beings to so reveal to clothe 
themselves with sufficient material substance to render their 
forms visible to all beholders. But they rejoiced in the 
privilege given them to see the angels, and their souls are 
purified as by a heavenly flame. Their love and loyalty to 
all who are associated with Roseland are so compelling, they 
accepted all they saw without a doubt ora fear. They have 
no knowledge of the ether fluid which enabled those Visi- 
tants to levitate themselves in the air. Nor do they sense 
the fact, that the event they witnessed today touches the 
fringe of man’s divine evolution, an evolution now closely 
impending. But what they did grasp as the truth was that 
if they could see, and really did see angels, their Souls are 
free, and nothing lower than God can ever again enslave 
their minds. They will never lose the wisdom which came 
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today to them through their love and faith. I predict, Elinor, 
that many of those humble trusting creatures will grow in 
erace, even to the point of understanding the hidden truth 
expressed in the answer made by Jesus when He said: “Is 
it not written in your law I said Ye are Gods?”* 


“Could you associate in your thoughts, Elinor, such 
power as you witnessed today, with anything savoring of 
the commonplace? Can you entertain the idea of devoting 
this Spiritual Sanctuary to any inferior uses? Dear child, 
Roseland is so vitalized with spiritual power that not any 
but the meek and the lowly can endure its atmosphere. What 
makes these humble people so happy and thankful to come 
here? It is because of the healing, inspiring ether they 
breathe: the deep, unutterably deep love and gratitude they 
feel toward your family for estimating them by their soul 
worth, and for your forgetfulness of all else.” 


“Can you not understand what the blessed magnetism of 
Roseland is doing for them as they rest here tonight trust- 
ing in the love that is theirs as your fellow beings? The 
spirit of peace is incarnated in them and it soothes even the 
most rebellious hearts among them to resignation. It lifts 
others, who are more spiritually advanced, to grasp the in- 
spiration that God meets man in the mind, and divine revela- 
tions can, and do come, through the imagination to even the 
lowliest of His children. 


“Can anything be of greater value toa Soul than to sense 
its own powers? Deplete Roseland of its spiritual atmos- 
phere and you destroy the Image of God that is growing in 
the minds of those who love it. Roseland is treasure land, 
rest land, God’s land, for all who need it and come to it. 


“It is Heaven manifested on earth to him, who, while 
breathing its magnetism, discovers that within his own soul 
exists a Heaven; that he himself is the Son of God, and that 
God is his Father and the Father of us all. 


“And, what it is to those living in the body, so in a 
greater degree is it to the countless numbers out of the body 
who have this opportunity to come here and learn the pos- 


* John, 10:34. 
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sibilities latent within themselves. Death does not destroy 
the onward march of the soul, and the Messengers of God 
seek out opportunities on all planes for their wards to gain 
instruction that will fit them for advancement. 


“And, here too, my child, come the homesick, the sad- 
dest of all the disembodied, who cannot make progress until 
the anguish of mind that creates this sense of orphanage is 
healed. There are no adverse influences here, for the living 
so love Roseland that the disembodied delight to be in its 
atmosphere. 


“Enlarge your sympathies, Elinor, until you include all 
these fellow beings, who are on other planes than yours, in 
your Roseland hospitality. Their need of sympathy and 
fellowship is real. Send out a soul-welcome with me now, to 
all such, and send it in the name of all the Generations that 
have lived here and dedicated Roseland for use by all God’s 
children, of whatever race or condition. 


“Your Mother has made her Roseland a home for the 
homesick of this earth, for she knows that homesickness is 
soul-sickness, and she has tried to make every one she has 
ever met feel at home when with her. She has safeguarded 

her own children, and, not only them, but all the children 
_ she has ever known, from its chilling grasp, and it is here 
that she tries to have those of the enslaved race feel that 
they really own a soul-home and can come to it at any and 
all times and find welcome. 


“In her highest hopes for you she sees you as one who 
will serve God by unselfish service for your fellow beings. 
Her aspirations today have been so lofty for you, that after 
hearing you speak at the table as you did tonight, she 
prayed for sudden and deep sleep. She is now with her 
loved ones who are living and working on other planes of 
being as well as on this, and she will return to her body invig- 
orated with power. So unselfish is her existence that she 
must have renewal of strength through her spirit in order 
to keep her physical body well and strong. 


“Do you ever fully realize what a worker and creator 
she is in her life, Elinor? How universal is her service; how 
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loyal she is to her indwelling Lord; how lightly she esteemed 
the rewards that the world about her considers valuable? 
Her imagination is her inner vestal virgin, an added spiritual, 
as well as mental faculty, and with it she not only figura- 
tively, but literally, ‘Gardens the earth with the roses of 
Heaven.’ 


“Praise God for all that Roseland means to you as the 
outward manifestation of the love and faith and effort of a 
race of ancestors of whom it can be truly said that in a 
world full of low ideals they raised their family altars to 
the Glory and Worship of the Living God. 


“Praise Him that now, while in your early youth, you 
realize there is no real usefulness or real practicability out- 
side the world of spiritual things. For, my child, the high- 
est practicability is ever the highest spirituality. The most 
intangible and imponderable substance of which even dreams 
are made is more real than iron and steel, and more endur- 
ing. In fact the only real and enduring values in this world 


are its spiritual ones. You do realize this, do you not, 
Elinor ?”’ 


“As I listen to you, I do,” I answered. 


“Then rejoice in the heritage that is yours as a descen- 
dant of peuple whose lives were radiantly selfless; whose 
love for God and man was so pure that not even the curse 
of negro slavery ever touched them, nor the blight of own- 
ership in slaves ever scarred their souls, for in place of 
mastership, they gave fellowship, and instead of oppression 
they substituted happiness, and by so doing taught men the 
difference between requited service and enforced servitude. 


“Could you really know the boundless gratitude of the 
colored people for Roseland’s friendship and hospitality, you 
would better understand the value of Roseland’s spiritual 
mission. 


“The miracle that was performed today was largely for 
the benefit of these lowly people who had thought their cup 
of happiness already full to overflowing when they were per- 
mitted to have a holiday for the entire Camp Meeting. They 
are not wholly unaware of the fact that in some way your 
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family secured for them this vision of the angels, and they 
would not give up today’s experience for the wealth of king- 
doms, not even for life itself which means to many of them, 
alas, but little more than physical existence. 


“A new sense of manhood and womanhood was born 
in their humble hearts today; and they will never lose its 
blessing. Can you not help them to learn to think that they 
may, if they will, transform their bodies into a far higher 
humanity than they now know? Can you not impress upon 
them some faint idea, at least, of what Jesus meant when He 
told His Disciples that the Kingdom of Heaven was within? 
Surely, Elinor, you know what tremendous powers are yet 
to be liberated in mankind? You were born of those whose 
faith was fluidic and creative; and whose knowledge of 
the Universal Law was so complete that they themselves 
were the creators of the material abundance which was 
theirs. And they knew also that the one and only way to 
possess this abundance was to bestow it in service for others. 
Always creative, always creating, work was worship with 
them; they realized that the higher their souls could climb 
upward, the greater would be the increase of their mental 
and spiritual activities. Conscious of the Universal Spirit 
- of Being they merged their Individual Spirit in it, and, they 
worked through the power of their imagination and not 
alone by sordid material methods. 


“Think what a mighty worker King David was, Elinor; 
how varied his gifts, how multitudinous his activities. He 
was inspired by the Spirit; he saw the Christ in every man, 
and knew the better way of service was through an appeal 
to the Spirit of Christ in us. For this reason he asked for 
power to fire the imaginations of the Hebrew people with 
the Ideal of Temple Building. His purpose was to build into 
their souls not only the Idea of a great Temple of wood and 
stone in the Holy City, but as well a greater Temple within 
themselves. A Temple in the spiritual New Jerusalem which 
time could never touch or decay efface. Keep this lesson 
in your heart, Elinor, and be inspired by the example of 
King David whenever you meditate upon the New Jerusalem 
which to you is Roseland.” 
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THE RITUAL OF HIGH MAGIC 


By Eliphas Levi 


Translated from the French by Major-General Abner Doubleday. Annotated 
by Alexander Wilder, M. D. 


CHAPTER XV. 


THE SABBATH OF THE SORCERERS 


The rites of the Gnostic Sabbath were carried into 
Germany to an association which took the name of Mopses.”” 
There the Kabalistic goat was replaced by the Hermetic 
dog, and at the time of the reception of a candidate, male 
or female—for the order admits women—they bring him or 
her in with bandaged eyes, and make around him or her 
that infernal noise, which has given the name of Sabbath 
to every unexplainable rumor. They asked whether he or 
she was afraid of the devil. They then rudely proposed the 
choice between kissing the posterior of the Grand Master or 
that of the opse, which is a little figure of a dog covered with 
silk, and substituted for the ancient great idol of the He- 
Goat of Mendes. The Mopses have for a sign of recognition 
a ridiculous grimace which recalls the phantasmagoria of 
the ancient Sabbath, and the masquerade of those present. 
Moreover, their modern doctrine is summed up in the wor- 
ship of love and liberty. This association took its rise when 
the Romish Church persecuted Freemasonary. The Mopses 
pretended to be only recruited in Catholicism, and they sub- 
stituted for the oath of reception a solemn engagement upon 





*German, mops, a pug-dog. A pun from Mopaos, who was a celebrated 
prophet or interpreter at the oracle of Apollo at Klaros.—A. W. 
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honor to reveal none of the secrets of the Association. It 
was more than an oath, and religion had nothing to say. 


The Baphomet of the Templars whose name should be 
spelled Kabalistically reversed, is composed of three ab- 
brevations. Tem ohp Ab, Templi, omnium hominum pacis 
abbas. The father of the temple, universal peace among 
men. Baphomet was, according to some, a monstrous head; 
according to others a demon in the shape of a he-goat. A 
sculptured box has been lately disinterred in the ruins of 
an ancient commandery of the temple, and antiquaries have 
observed there a Baphometic figure conformable, as to the 
attributes, to our He-Goat of Mendes, and to Khunrath’s 
Androgyne. This figure is bearded, with an entire female 
body. She holds in one hand the Sun, and in the other 
the Moon, attached by chains. It is a beautiful symbolism— 
this manly head which attributes to thought alone the initia- 
tive and creative principle. The head here represents the 
mind, and the body of the woman, matter. The heavenly 
bodies chained to the human form and directed by this 
nature whose intelligence is the head, offer also the most 
beautiful allegory. The entire sign has been found none the 
less obscene and diabolic by the learned men who have 
examined it. Need one be astonished after that to see 
accredited in our day all the supersition of the Middle Ages? 
One thing surprises me; it is that believing in the devil and 
his imps, the fagots are not again lighted. M. Veuillot would 
like it, and with him it is a reasonable thing to do so. We 
must always honor men who have the courage of their 
opinions. 

Let us contribute our curious researches and reach the 


most horrible mysteries of the conjuring-books; those which 
relate to the evocation of devils and to contracts with hell. 


After having attributed a real existence to the abso- 
lute negation of good—after having enthroned the absurd, 
and created a god of falsehood,’* it remained for human 





“Darius Hystaspes in the Inscription at Behistan, denominates the cause 
and doctrines of the Magus Gomata, the Lie. Ahriman or Anramainyas was 
the personification of falsehood, but Darius seems not to have known of him. 
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folly to invoke this impossible idol, and this is what the 
fools have done. An individual wrote to us lately, that the 
very respectable Father Ventura, ancient Superior of the 
Theatines,’* examiner of bishops, etc., after having read our 
Dogma, had declared that the Kabala in his eyes was an 
invention of the Devil, and that Solomon’s Star was another 
device of the Devil himself to persuade the world that he, the 
Devil, was but one with God. Behold, what those who are 
masters in Israel seriously teach! The Devil, the ideal of 
Nothingness and darkness, inventing a sublime philosophy 
which is the universal base of faith and the key of the 
arch of all temples! The Devil affixing his seal by the side 
of that God! My venerable masters in theology you are 
more of sorcerers than people thought and than you think 
yourselves to be; and he who said: “The Devil is a liar and 
its father,” would perhaps have some little things to say 
again in regard to decision of your paternities. 


The evokers of the Devil, should first of all, belong to 
the religion which admits a Devil as creator and rival of 
God. In order to address ourselves to a power, it is neces- 
sary to believe in it. Given a firm believer in the Devil’s 
religion, this is the way he should proceed to communicate 
with his pseudo-God. 


Magic Axiom. 
In the circle of its action every idea (verbe) creates that 
which it affirms. 


Direct Consequence. 


He who affirms the actual existence of the Devil, creates 
or makes the Devil. 


‘What It Is Necessary to Possess, in Order to Succeed in 
Infernal Evocations. 


First, invincible stubbornness. 


14The Theatines are an order of Italian Monks, and took their name from 
Theate, a city of Naples. They are also called Pauline Brothers, Apostolic 
Clerks, Clerks of the Divine Providence. The order was founded by the 
archbishop of that province in 1524 as an offset to the Reformation, and to 
elevate the tone of piety. These monks have no property and do not beg, 
‘but subsist on voluntary contributions, and devote their time to religious 
anstruction. 
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Second, a conscience both hardened to crime, and very 
accessible to remorse and fear. 


Third, an effected or natural ignorance. 
Fourth, a blind faith in all that is incredible. 
Fifth, a completely false idea of God. 

It is essential afterward: 


Firstly, to profane the ceremonies of the worship in 
which we believe, and to tread under foot the most sacred 
symbols. 


Secondly, to make a bloody sacrifice. 

Thirdly, to procure the magic fork.*® This is a branch 
of a single shoot of the hazel-nut tree or almond tree, which 
must be severed by one cut of a knife which shall have served 
at the sacrifice. This small wand should terminate in a 
fork. It is necessary to plate this wooden fork with an iron 
or steel fork made from the very blade of the knife which 
severed it. 


It is necessary to fast fifteen days, making but one repast 
after sunset, without salt. This repast should be of black 
bread and blood, seasoned with spices, without salt, or black 
beans, and with milky and narcotic herbs. Also, every five 
days to be intoxicated after the sun goes down, on wine, in 
which for five hours five heads of poppies and five ounces 
of triturated hemp-seed are infused. The whole contained 
in a linen cloth which was spun by a prostitute. (Strictly 
speaking, the first cloth at hand will answer, if it was spun 
by a woman.) 


The evocations can take place either on the night of 
Monday or Tuesday, or on that of Wednesday or Saturday. 


It is necessary to choose a solitary place with a bad 
reputation, such as a cemetery haunted by evil spirits, a 
ruin that is feared in the country, the cellar of an abandoned 
convent, the place where murder has been committed, a 
Druid altar, or an ancient temple for idols. 


“The divining rod. The peach, which was likewise a Sacred Tree 
anciently, answers as well as its kindred the almond. The rod of Aaron 
(Numbers XVII) was a green almond-twig. 
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It is necessary to provide oneself with a black robe, 
without seams or sleeves; with a leaden cup made under 
the signs of Venus and Saturn; with two candles of human 
fat fixed in two candlesticks of black wood cut in the form 
of a crescent; with two crowns of vervain; with a magic 
sword having a black handle; with the magic fork; with a 
copper vase containing the blood of the victim; with a 
shuttle containing perfumes which shall be of incense, 
camphor, aloes, ambergris, storax, incorporated and kneaded 
with the blood of a he-goat, of a mule and of a bat. Four 
nails must also be torn out of the coffin of a culprit that 
was executed; the head of a black cat fed on human flesh 
for five days; a bat drowned in blood; the horns of a goat 
cum quo puella concubuerit;** and the skull of a parricide. 
All of these horrible objects being brought together, which 
are difficult to collect, this is the way they are disposed. 


A perfect circle is to be traced with the sword, reserv- 
ing, however, a break or outlet. A triangle is to be inscribed 
in the circle; the pentacle traced by the sword to be colored 
with blood; then at one of the angles of the triangle the 
chafing dish on three legs is to be placed, which also should 
have been counted among the indispensable articles. At the 
opposite base of the triangle, three little circles are to be 
made for the operator and his two assistants, and behind 
the operator’s circle is to be traced the sign of the Labarum 
or the monogram of Constantine, not with the blood of the 
victim, but with that of the operator himself. The operator, 
or his acolytes, should have their feet bare and their heads 
covered. 


The skin of the immolated victim will also be brought. 
This skin cut in strips, is to be placed in the circle, and will 
form an interior circle to be fixed at the corners with four 
nails of the executed person. Near the four nails, outside 
the circle, should be placed the cat’s head, the human (or 
rather inhuman) skull; the goat’s horns, and the bats. They 


"The rite of Mendes described by Herodotus, but which Plutarch denies. 
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should be sprinkled with a sprig of birch dipped in the blood 
of the victim; next a fire of alder and cypress woods is to be 
lighted; the two magic candles shall be placed to the right 
and left of the operator in the crowns of vervain. (See the 
figure at the commencement of this chapter.) 


The formulas of evocation will then be pronounced, 
which are to be found in the magic elements of Peter of 
Apono, or in the conjuring-books, whether manuscripts or 
printed. That of the Great Grimoire, repeated in the vulgar 
Red Dragon, was voluntarily altered in the printing. This 
is the way to read it: 


Per Adonai Eloim, Adonai Jehova, Adonai Sabaoth, 
Metraton On Agla Adonai Mathon, verbum pythanicum, 
mysterium salamandrez, conventus sylphorum, antra gnomo- 
rum, dzemonia Czebi Gad, Admonsin, Gibor, Jehoshua, Evan, 
Zariatuatmik, veni, veni, veni.*’ 


The great appellation of Agrippa consists merely in 
these words: Dies mies Jeschet Boenedoesef. Douvema 
Enitemaus. We do not flatter ourselves with understanding 
the sense of these words, which perhaps have none and 
should not have any that is reasonable, since they have the 
power to evoke the Devil, who is the sovereign of unreason. 


Pico del Mirandola, no doubt, for the same cause, affirms 
that in black magic the most barbarous and absolutely un- 
intelligible words are the best and most efficacious.”® 


The conjurations are repeated, in raising the voice and 
with imprecations and menaces till the spirit responds. 


———— 


17By Adoni Aloim, Adoni Jehovah, Adoni Sabaoth (The Lord God, the Lord 
of Life, the Lord of Hosts), Metraton (Mithras) who is the glorious Lord of 
Knowledge, the Pythonic Word, the Mystery of the Salamander (Fire-Spirit) 
the assembly of the Sylphs, caves of the Earth-Spirits, the demonian God of 
Heaven, Al Musin, Gibor, Jehoshua, Eva, and Zariatuatmik, I have come, I 
have come, I have come. 


“In the Chaldean Aphorisms, it is prohibited to disuse such words: 
Change not barbarous names. There are names given from God, in every 
nation, which have an unspeakable power in Mystic rites.” 


Iamblichus also vindicates their use in the Egyptian and Assyrian worship. 
But this sentence of Agrippa is nonsense unless it be some kind of secret 
writing. Inderman declares such to be only Greek and Latin words badly 
read and pronounced.—A. W 
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When about to appear he is generally preceded by a violent 
wind, which seems to make the whole country howl. Then 
domestic animals tremble and hide themselves; those present 
feel a blast in their faces, and their hair moistened with a 
cold sweat stands erect on their head. 


The great and supreme appellation is, according to Peter 
of Apono, as follows: 


“Hemen-Etan! Hemen-Etan! Al Ati Titeip Aozia Hyn 
Teu Minosel Achadon vay vaa Eye Aaa Eie Exe A El El El 
A Hy! Hau! Hau! Hau! Hau! Va! Va! Va! Va! Chavajoth. 


Aie Saraye, aie Saraye, aie Saraye! per Eloym, Arc- 
hima, Rabur, Bathas super Abrac mens supervenians Abeor 
super aberer Chavajoth! Chavajoth! Chavajoth! impero 
tibi per clavem Salomonis et nomen magnum Semkam- 
phoras.’ 


Behold now the signs and ordinary signatures of the 
demons. 


These are the signatures of simple demons: Here are 
the official signatures of the princes of Hell; signatures veri- 
fied judicially. (Judicially! OQ M. Count Mirville!) and pre- 


served in the judicial archives as settled documents for the 
prosecution of the unfortunate Urbain Grandier. 
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These signatures are affixed at the foot of a compact or 
fac-simile, of which M. Collin de Plancy has given in the 
Atlas of his Infernal Dictionary, and which bears as a post- 
script: “The original is in Hell in Lucifer’s cabinet.” Precious 
information enough in regard to a locality very little known, 
and about an epoch so near to us; anterior however to the 
prosecutions of the young Labarre and d’Etalonde, who, as 
everyone knows, were contemporaries of Voltaire. 


The evocations were often followed by compacts that 
were written upon goat-skin parchment with an iron pen 
and a drop of blood that should be drawn from the left arm. 
The schedule was double; the evil spirit carried away one, 
and the voluntary reprobate pocketed the other. The re- 
ciprocal engagements were for the demon to serve the sorc- 
erer for a certain number of years, and for the sorcerer to 
belong to the demon after a set time. The church by its 
exorcisms has consecrated the belief in all these things, and 
we can say that black magic and its dark prince are a real 
living terrible creation of the Roman Catholic Church; that 
they are even its special and characteristic achievement, for 
priests do not invent God. Therefore true Catholics have at 
the bottom of their heart the preservation and even the re- 
generation of this great work, which is the philosopher’s 











188 THE WORD 


stone of official and positive worship. It is said, that in the 
language of the galleys, culprits call the Devil, the baker. 
Our whole desire, and we here speak no longer as magists, 
but as a devoted son of Christianity and the Church, to 
which we owe our primary education and our first enthu- 
siasms, our whole desire, we say is, that the phantom of 
Satan should no longer be called the baker of the ministers 
of morality and representatives of the highest virtue. Will 
our idea be comprehended and the boldness of our aspira- 
tions pardoned for the sake of our disinterested intentions 
and the sincerity of our belief? 


The creative magic of the Devil—that magic, which dic- 
tated the Grimoire of Pope Honorius, the Enchiridion of 
Leo III., the exorcisms of the Ritual, the sentences of the 
Inquisitors, the judicial papers of Laubardement, the articles 
of the brothers Veuillot, the books of M. M. de Falloux, 
Montalembert and Mirville—the magic of the sorcerers and 
of pious men who are not so, is something truly reprehen- 
sible among some and infinitely deplorable among others. 
It is especially to combat these sad aberrations of the human 
mind, while unveiling them, that we have published this 
book. May it serve for the success of this holy work. 


But we have not yet shown these impious works in all 
their turpitude and monstrous folly. It is necessary to stir 
up the bloody mud of past superstitions; to stir up the annals 
of demonomania to conceive certain crimes which imagina- 
tion alone could not invent. 


The Kabalist Bodin, Israelite by conviction and Catholic 
from necessity, had no other intention in his Demonomania 
about the sorcerers than to strike Catholicism in those 
works, and to sap it in the greatest of all the abuses of its 
doctrine. Bodin’s work is profoundly Machiavellian, and 
stabs to the heart the institutions and men that he seems 
to defend. One who has not read it would imagine with 
difficulty all the bloody and hideous things which he has 
collected and heaped up—acts of revolting superstition, sen- 
tences and executions stupidly ferocious. “Burn all!!” the 
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Inquisitors seemed to say, “God will know his own.’””” Poor 
fools, hysterical women, and idiots were burned without 
mercy for the crime of magic; but how many great culprits 
also escaped from this unjust and sanguinary justice. This 
is what Bodin makes us understand, when he relates to us 
anecdotes like those which he assigns to the death-bed of 
King Charles the IX. It is an abomination, little known and 
which has not yet, so far as we know, even at the epochs 
of the most feverish and desolating literature, tempted the 
genius of any romancer.” 


Struck by a malady, the cause of whose frightful 
symptoms no physician could discover or explain, King 
Charles IX was about to die. The Queen mother, who 
governed him entirely, and who under a new reign was likely 
to lose all, the Queen mother whom they suspected of caus- 
ing this illness, even against her own interests, because they 
always supposed this woman capable of any secret artifice 
and unknown interests, at first consulted her astrologers 
in reference to the king and then had recourse to the most 
detestable magic arts. The condition of the malady, get- 
ting worse day by day, and becoming desperate, it was 
desired to consult the oracle of the Bloody Head. This is 
the way they proceeded in this infernal undertaking. 


They took a child of fair countenance and of innocent 
morals. They caused him to be prepared secretly for his 
first communion by a chaplain of the palace; then the com- 
ing day or rather night of the sacrifice having arrived, a 
monk, a Jacobian apostate,’ addicted to the secret works of 
black magic, began at midnight, what is called the Devil’s 
mass in the chamber of the sick man, and in the presence 
of Catherine de Medicis and her trusted followers alone. 

This mass was celebrated before the image of the 
Devil, having under its feet a cross overturned. The sorcerer 


18 The Roman Legate who was present at the massacre of the Alligenses 
in Provence, was asked, it is said, to stop the butchery of the Catholics 
which was going on at the capture of a city. “Slay all,” he replied, “the Lord 
will know his own.” 


20 When did it become safe for a man in France to repeat or even know 
the crime of a King or nobleman? Not till the Revolution. 
21 A branch of the Franciscan order of monks was called Jacobians. 
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consecrated two wafers, one black and one white. The white 
was given to the child that was brought in clothed as if for 
baptism. Immediately after his communion his throat was 
cut upon the very steps of the altar. His head was detached 
from its trunk by a single blow, and placed all palpitating 
upon the great black consecrated wafer which covered the 
bottom of the paten, and then carried to a table where the 
mysterious lamps were burning. The exorcism then began. 
The Devil was commanded in due form to pronounce an 
oracle, and to reply by the mouth of this head to a secret 
question which the king dared not make aloud, and had not 
confided to any one. Then a weak voice, a strange voice, 
with nothing human about it, made itself heard in the 
head of this poor little martyr. This voice said in Latin: 
“Vim patior.” (“I am forced to it.’’) 

At this reply, which doubtless announced to the sick 
man that Hell would protect him no longer, a horrible 
trembling seized him; his arm stiffened—he cried in a hoarse 
voice, “Take away that head! Take away that head!” 

Even to his last breath, he was heard to say nothing 
else. Those who waited upon him, and who were not in 
the confidence of this frightful mystery, believed that he was 
pursued by the phantom of Coliginy®” and that he thought 
that he again saw before him the head of the illustrious 
admiral. But it was not remorse that agitated the dying 
man; it was hopeless fear and the anticipation of Hell. 

This black-magic legend of Bodin recalls the abominable 
practices and the well-merited punishment of that Giles of 
Laval, Lord of Retz, who passed from asceticism to black 
magic and in order to conciliate the good graces of Satan, 
gave himself up to the most revolting sacrifices. This 
lunatic declared at his prosecution, that Satan had often 
appeared to him, but had always deceived him by promising 
him treasures which he never gave him. It turned out from 
the judicial statements, that several hundred unfortunate 
children had been victims to the cupidity and atrocious 
fancies of this assassin. 





22 Admiral Coligni, the chief of the French Protestants and influential 
at the French Court, assassinated at the massacre of St. Bartholomew.—A. W. 
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CHAPTER XVI. 


Spells and Charms. 


HAT the sorcerers and necromancers especially 
sought from the impure spirit, in their evocations, 
was that magnetic power which is the portion of 


the true adept and which they desired to usurp in 
order to abuse its shamefully. 


The folly of sorcerers being a wicked folly, one of their 
main objects is the power of casting spells, or deleterious 
influences. 


We said what we think of spells in our Dogma, and to 
what degree we consider this power dangerous and real. 
The true magus casts spells without ceremony, and by means 
of his mere reproof, upon those he admonishes and believes 
it necessary to punish. He even casts spells by his pardon 
over those who wrong him, and the enemies of initiates 
never carry far the impunity of their injustice. We have 
verified for ourselves numerous examples of this law of 
fatality. The executioners of the martyrs always perished 
miserably, and adepts are the martyrs of the higher intelli- 
gence. But Providence seems to despise those who despise 
them, and to cause those to die who seek their lives. 


The legend of the Wandering Jew is the popular poem 
of this arcanum. A people sent a sage to suffer death. 
When he wished to rest for an instant they told him: “Go 
on!” Well! that people undergo a similar condemnation. 
It has been proscribed altogether, and without finding either 
pity or repose it will hear for centuries: “Go on!” “Go on!” 


In the extreme of his tenderness, a certain learned man 
had a wife whom he loved passionately and madly. He 
honored the woman with a blind confidence, and leaned en- 
tirely upon her. Vain of her beauty and intelligence, this 
woman became envious of her husband’s superiority and 
even hated him. After some time she left him, compromis- 
ing herself for a man that was old, mindless, ugly and im- 
moral. This was her first punishment. But the penalty 
did not stop there. The husband merely pronounced against 
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her that sentence: “I deprive you of your intelligence and 
your beauty.” A year afterward those who met her no 
longer recognized her. Obesity had begun to disfigure her, 
and the ugliness of her new affections was reflected upon 
her counte..ance. Three years later she was positively ugly; 
seven years later she was insane. This happened in our own 
day, and we knew the two individuals. 

The magi condemn like skilful physicians and therefore 
there was no appeal when they pronounced sentence against 
a culprit. They have neither ceremonies nor invocations to 
make. They must simply abstain from eating at the same 
table with the condemned; and if they are constrained to 
seat themselves there they must neither accept salt from 
him or offer it to him. 

The spells cast by sorcerers are of a different kind, and can 
be compared to a real poisoning from a current of astral 
light. They exalt their will through ceremonies to such 
an extent as to render it venomous at a distance, but as we 
have made plain in our Dogma, they oftener expose them- 
selves to be killed first by their own infernal machines. Let 
us expose right here some of their culpable proceedings. 
They procure hair or clothes from the person whom they 
wish to harm; then they make choice of an animal to be 
in their eyes the symbol of the individual. By means of the 
hair or clothes they place this animal in magnetic relation 
with him. They give it his name, and then kill it with a 
single stroke of the magic knife. They open its breast, tear 
out the heart, envelop this heart, palpitating, in magnetized 
objects; and for three days, at all hours, they bury nails, 
red-hot pins or long thorns in it, while pronouncing maledic- 
tions against the individual whose destruction is thus medi- 
tated. They are then persuaded, and often with reason, 
that the victim of their infamous manceuvers experiences as 
many tortures as though he had, in truth, all these points 
buried in the heart. He goes into a decline, and after a 
while dies of this strange sickness.’ 


7As the author’s wife left him under similar circumstances there is little 
doubt that this relates to his own family history. 


*This is illustrated by the Story of Margaret Rule, which is related by the 
Rev. Cotton Mather. 


(To be continued.) 








